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Introduction

Having discovered and bought from America a first edition of Briffault’s
massive three-volume work, I began to realize how little known the
detailed contents of his researches were. Worried that it might be
completely lost, I produced this booklet to make some of it more
generally available and maybe to whet your appetite for more.

Some readers might feel that what follows is little more than a long list
of examples of matrilineal societies - a tedious read! Yet this is
forgotten knowledge. It is surprising to realize that all these societies
were known and recorded in 1927, when Briffault published this book.
Here, he has gathered together every last reference, from Genesis to
Herodotus and from China to the Torres Straits, to argue that nearly all
the world’s indigenous peoples show evidence of being matriarchal in
key respects. When he was writing, ‘matriarchy’ was an acceptable
term - defined as including matrilocal marriage, bride service and the
inheritance of property through the maternal line.

It must be remembered that Briffault’s aim in listing all the matrilineal
and matrilocal tribes he could find was to explode the fallacy that the
nuclear family and life-long monogamy had always been the normal
pattern of marriage. In the process of doing this, however, he began to
build up his argument that the forms of patriarchy found so commonly
in the world were always preceded by matriarchy and that women
almost everywhere had much more solidarity and power than was
generally acknowledged. This idea fell into disrepute following the
widely accepted claim that societies underwent the transition from
patriliny to matriliny just as easily and frequently as the other way
around. Subsequent research has shown that in fact, as Briffault
originally argued, there are vanishingly few examples of patriarchal
societies turning into matriarchal ones over the passage of time.

When Briffault fell out of favour, it was during a period of reaction
against all attempts to reconstruct general laws of human history or
evolution. In place of evolutionism, anthropologists began advocating
functionalism, arguing that the best way to understand a cultural
practice was to work out how it benefitted the social organism as a



whole. To pick out, say, mother-in-law avoidances from a number of
different cultures and compare them now seemed unacceptable; after
all, a custom found in one culture might serve a quite different function
from a superficially similar one in another. Anthropologists on that
basis rejected the comparative method, turning instead to studying
individual cultures in detail.

We might argue that Briffault did himself a disservice in claiming too
much and sometimes making excessively sweeping generalizations. Yet
his enquiring and radical mind shines a light in all sorts of odd
anthropological corners. From a discussion on the origin of human
clothing to the role of troubadors, weaving in material from Biblical
texts, Jewish history and classical Greek and Roman sources, he rescues
and makes available to us a rich treasure house of findings scarcely
noticed by anyone else.

Reading this, it is natural to be reminded of recent texts that update his
material. For one of the best descriptions of life in a present day
Chinese matriarchy, [ do recommend ‘A Society Without Fathers or
Husbands’ by Cai Hua (translated by Asti Hustvedt; New York: 2001). I
also urge you to read ‘Mothers and Others’, by the biological
anthropologist Sarah Blaffer Hrdy (Harvard University Press 2009).
Hrdy provides one of the most up to date vindications of the idea that
early human society really did involve group motherhood. She
documents how mothers opted for postmarital residence with their
own mothers, relying on knowledgeable and hardworking
grandmothers for help in provisioning and caring for their increasingly
demanding offspring. So it turns out that early human kinship was
indeed essentially matrilocal and matrilineal - just as Briffault argued
SO many years ago.

The extracts in this pamphlet are all from Robert Briffault, The Mothers
(New York: Macmillan 1927) Vol. 1. Chapter VII, pp. 268-344. This is
Briffault’s chapter on matrilocal marriage, in which he argues that this
arrangement characterised the prehistory of all peoples. The author
dwells at some length on the status and power of women in traditional
societies; it is only through lack of space that I don’t reproduce these
passages here. In chapter VIII of the same volume, not included in this
pamphlet, he gives evidence for similar arrangements in the history of
China, Japan and the Semites, Egypt, Greece and Rome; also the
Cantabrians, the Celts and the Teutons!

Here is an archive of reporting which could be of use to future
researchers and certainly should not be allowed to disappear.



Hilary Alton. Lewisham, August 2011
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Matrilocal Marriage

Matrilocal marriage, that is where a woman continues to live at her
mother’s house after marriage and her husband takes up residence
with her, has a very faint resonance with us as the bride still has her
wedding breakfast at her parent’s home. But in fact the custom is of
especial interest since it suggests the existence of a former female
supremacy.

Matrilocal marriage is found among many varieties of Eskimo; among
the Eskimo of Labrador “the young man goes to the home of the maiden
and lives there with her parents, where, as man and wife they dwell
together, the son-in-law helping to support the family. He does not
become his own master till the death of his father-in-law.”1

The same arrangement pertains among the Eskimo of Davis Strait and
Cumberland Sound. The husband does not become the master in his
wife’s house until both her parents have died. If he marries a woman
belonging to a strange tribe, he must leave his own tribe and become a
member of that of his wife.2 Of the Eskimo of Bering Strait, we are told
that the husband who goes to live with his wife’s family “transfers filial
duty of every kind” from his own people to those of his wife.3 Among
the Aleuts of Kadiak Island “the husband always lives with the parents
of the wife, though occasionally he may visit his own relations.”# It is
customary for the husband to discard his own name on entering the
married state, and to assume that of his wife.>

For women to remain in their own home after marriage was the general
rule among all North American Indians. Among the Iroquois and Huron
tribes “marriages are contracted in such a way that husband and wife
never quit their own families and their own home to make one family
and one home by themselves. Each remain in his or her home, and the

1 Maclean, J. Canadian Savage Folk. Toronto. 1896. p. 89. Cf. Murdoch, John
“Ethnological Results of the Point Barrow Expedition.” Ninth Annual Report of the
Bureau of Ethnology. Washington. 1892. p. 410.

2 Boas, Franz. “The Central Eskimo.” Sixth Annual Report of the Bureau of
Ethnology. Washington. 1888. p. 573.

3 Nelson, EW. “The Eskimo About Bering Strait.” Eighteenth Annual Report of the
Bureau of Ethnology. Washington. 1899. p. 291.

4 Lisiansky, Urey. A Voyage Round the World in the Years 1803-6. London. 1814.

5> Holmberg, H.J. “Ethnographische Skizzen iiber die Volker des Russischen
Amerika.” Acta Societis Scientiarum Fennicae. Vol. iv. Helsingfors. 1856. p. 399.



children born to them belong to the women who bore them.”! “Their
marriages,” says a Jesuit missionary, “do not establish anything in
common between husband and wife except the bed, for each dwells
during the day with his or her parents.”? Of the Algonkin in Canada,
Father Charlevoix says, “the woman never leaves her home, of which
she is regarded as the mistress and the heiress....the children belong to
the mother, and acknowledge her only; the father is always as a
stranger in regard to them.”? Among the Canadian tribes of the Great
Lakes a man “will remain with, and maintain his father-in-law as long
as he lives, while another does the same to his own father.”* When in
the sixteenth century the Cayuga tribes were becoming almost extinct
owing to constant warfare, they sent to the Mohawks, requesting them
to supply a number of husbands for their women, so that the race,
which counted its descent through the women only, might not be
extinguished.>

The Senecas, the most important, and by far the most numerous of the
confederated tribes known as Iroquois usually dwelt, before the advent
of Europeans, in ‘long-houses’, or as they called them ‘hodensote’,
which might be sixty or a hundred feet long, being divided at both sides
into compartments, while the fireplace stood in the central passage.
The interior economy of these clan dwellings was under the authority
of a matron, who allotted to each one his place and controlled the

1Lafitau, Joseph Francois, Moeurs des Sauvages Amériquains Comparées aux
Moeurs des Premiers Temps. 2 vols. Paris. 1724. vol. i. p. 73.

2 Relations des Jesuits. 1657. p. 34.

3 Charlevoix, Pierre Francois Xavier de, Histoire et description de la Nouvelle
France; avec journal d'un voyage dans I’Amerique Septentrionale. 6 vols. Paris.
1744.vol. 5. p. 424. Cf. Champlain, Samuel de, Oeuvres. 4 vols. Quebec. 1870. vol.
iv. p. 82; Le Clerque, Nouvelle relation de la Gaspesie, p. 437; La Potherie C. Le Roi
Bacqueville. Histoire de I'’Amerique septentrionale, 4vols. Paris. 1722. vol. i. p. 126;
Jones Peter, History of the Ojebway Indians. London. 1861. p. 179; Henry
Alexander. Travels and Adventures in the Years 1760-1776. Chicago. 1921. p. 23; La
Hontan Armand L. de D. New Voyages in North America, Transl. 2 vols. La Haye.
1703.vol. ii. p. 457; Owen, Mary A. Folklore of the Musquakie Indians of North
America, London. 1904. p. 76; Powell, ]. W. “Wyandot Government”. First Annual
Report of the Bureau of Ethnology, Washington. 1881. p. 63; Mooney, J. “The
Cheyenne Indians.” Memoirs of the American Anthropological Association. vol. i.
part v Lancaster. 1907.i. p. 410.

4 Cameron D, “A Sketch of the Customs, Manners, Way of Living of the Natives in the
Barren Country about Nipigon,” in L.R. Masson, Les Bourgeois de la Compagnie du
Nord-Oust. Vol. II. Quebec. 1889. p. 252.

5> Beauchamp W.M. in Hodge F.W. Handbook of North American Indians North of
Mexico vol. ii. p. 128.



distribution of the food. Twelve or twenty families lived together in a
‘long-house’, “the women taking husbands from other clans.” “Usually”,
says a missionary who saw some surviving specimens of those
communities, “the female portion ruled the house. The stores were in
common; but woe to the luckless husband or lover who was too
shiftless to do his share of the providing. No matter how many children
or whatever goods he might have in the house, he might at any time be
ordered to pick up his blanket and budge; and after such orders it
would not be healthful for him to attempt to disobey; the house would
be too hot for him; and, unless saved by the intercession of some aunt
or grandmother he must retreat to his own clan, or as was often done,
go and start a new matrimonial alliance in some other.”?

Similar usages occurred obtained among the tribes of the plains. Thus
among the Sioux, “a young man, as soon as he becomes a husband,
forsakes his father’s tent, to which he seldom returns as an inmate, for
women in general have a great ascendency over their husbands and
they always prefer living amongst those with whom they have been
accustomed from childhood.”> Among the Crees, “when a young man
marries he resides with his wife’s parents, who, however, treat him as a
stranger until the birth of his first child, he then attaches himself to
them more than to his own parents.”? Among the Pawnees also, a
husband took up his residence with his wife’s people; if his
contributions of produce were not satisfactory, or for any other reason
his wife’s people got tired of him, he was dismissed.* Among the
Kansas, Osages, and other allied tribes, as soon as the eldest daughter
married she became the mistress of the house, her parents becoming
subordinate to her; her sisters as they grew up became the wives of the
same husband, who took up his residence in the home of his wives.>
Similar customs were found among the Omahas,® Kiowas,! Mandans

1 Morgan Lewis Henry, Houses and House Life of the American Aborigines
(Contributions to North American Ethnology). vol. iv. Washington. 1881. p. 65.

2 McDonnell J. “Some Account of the Red River,” in L.R. Masson, Les Bourgeois de la
Compagnie du Nord-Ouest. vol. i. Quebec. 1889. p. 278.

3 Dunn John. The Oregon Territory and the British North American Fur Trade.
Philadelphia. 1845. p. 70.

4 Dorsey George A. A Mythology of the Wichita. (Carnegie Institute Publications No.
21.) Washington. 1904. p. 9.

5 Gregg Josiah. Commerce of the Prairies, or the Journal of a Santa Fé Trader, etc. 2
vols. New York. 1844. vol. ii. p. 302; Dorsey ]. Owen. “Siouan Sociology”, Fifteenth
Annual Report of the Bureau of Ethnology. Washington. 1897. p. 232.

6 James Edwin. Account of an Expedition from Pittsburgh to the Rocky Mountains,
performed in the years 1819 and 20 under the command of S. H. Long. 2 vols.



and other Dakotan tribes,? and among the Sauk and Foxes of the
Mississippi valley.3 Among the Natchez, a powerful chief was usually
attended by one or two wives who looked after his establishment, but
the majority of his spouses remained with their own relations, and the
husband visited them when he pleased.* In Florida among the Seminola
Indians, “it is the man and not the woman who leaves father and
mother and cleaves to his mate.” After a time the couple might set up a
household of their own where they wished, “except among the
husband’s relatives.”>

Among the Haidas of Queen Charlotte Islands, a man is compelled to
dwell in his wife’s home till his uncle dies.®* Among the Déné of Alaska
the expression to denote that a man is married to a woman is ‘yeraesta’,
‘he stays with her.” When a girl marries she erects a hut by the side of
her mother’s.” Among the Ahts of Nutkas of Vancouver, the great
inducement for a man to marry is that he thereby acquires hunting and
fishing rights over his wife’s property. If the partnership is dissolved,
“the property reverts to the woman'’s sole use and is a dowry for her
next matrimonial experiment.” The children remain with the mother.8
Among the Chinooks a prosperous man often has a large number of
wives, but the wives do not at all times remain together - indeed this
would be utterly impossible - but at different camps where their
relations are; so that the husband goes from camp to camp occasionally

Philadelphia. 1823. vol. i. pp. 209, 211; Cf. Dorsey J. Owen. “Omaha Sociology.” Third
Annual Report of the Bureau of Ethnology, Washington. 1884. p. 259.

1 Mooney Jas. “The Calendar History of the Kiowa.” Seventeenth Annual Report of
the Bureau of Ethnology. Part i. Washington. 1898. p. 233.

2 Wied-Neuwied, Prince Maximilian zu, Voyages in the Interior of North America. 3
vols. (in R.G. Thwaites, Early Western Travels, 1748-1846). Cleveland. 1906. vol. ii.
p. 349.

3 Marston M. “Letter to the Reverend Dr. Jedidah Morse” in Blair Emma Helen, The
Indian Tribes of the Upper Mississippi Valley and the Region of the Great Lakes.
2vols. Cleveland, Ohio. 1911-12. vol. ii. p. 166; Forsyth T. An Account of the
Manners and Customs of the Sauk and Fox Nations, ibid., p. 214.

4 Le Petit, in Jesuit Relations and Allied Documents. Edited by Reuben Gold
Thwaites. 76 vols. Cleveland. 1896-1901. vol. lviii. p. 43.

5 MacCauley Clay, “The Seminole Indians of Florida.” Fifth Annual Report of the
Bureau of Ethnology. Washington. 1887. p. 496.

6 Harrison Charles, Ancient Warriors of the North Pacific, the Haidas. London. 1925.
p.77.

7 Morice A. G. “The Western Dénés, their Manners and Customs.” Proceedings of the
Canadian Institute. Series iii, vol. vii. Toronto. 1890. Series vii. p. 121.

8 Sproat Gilbert M. Scenes and Studies of Savage Life. London. 1868. p. 96.



to visit them.”! Among the Yokut of California, “A man on marrying goes
to live at his wife’s or father-in-law’s house”, and among the Patwin “a
bride often remains in her father’s home, and her husband comes to
live with her.”? Among the Kwakiutl of British Colombia, the husband
likewise takes up his abode in the home of the bride, but on making a
special payment may remove her after three months.3

Of the South Western tribes of New Mexico and Arizona, who are
known as Pueblo Indians, we have many full and delightful accounts. I
cite from that of Tylor: “My own personal knowledge of the maternal
community belongs to one of the most picturesque experiences of my
life, on a visit made in 1884, under the auspices of The American
Bureau of Ethnology, to the Pueblo Indian district on the Californian
border. A Pueblo such as that of the Zuii rises, stage above stage,
presenting a dreary aspect of mud terraces, and ladders leading up and
down to give access to the half-lighted rooms inhabited by the families.
In the living and cooking room, round the wood fire, the inmates might
be seen sitting assembled in the evening - fathers, mothers and
children - so that one might suppose oneself visiting a huge lodging
house of the European sort, till one understood the relationships.
Enquiry would show that while in a family dwelling the mothers are
related together in the female line, and therefore, of course belong to
the same clan, and their children after them, the fathers are not bound
together by such ties, and need not be of the same clan, only they must
not be of the same clan as the wives. Though the husband takes up his
abode in the wife’s family dwelling during her life and his good
behaviour, he belongs still to his own family, perhaps three terraces off,
up two rude pole ladders and down a trap door. How much milder and
kindlier the conditions of these people are than what we associate with
the name of savages may well be judged from the idyllic record of life
among them by Mr. Cushing. He describes how a Zuiii girl, when she
takes a fancy for a young man conveys a present of the hewe-bread to
him as a token and becomes affianced; how he sews clothes and
moccasins for her and combs her hair out on the terrace in the sun.

1 Ross Alexander. Adventures of the First Settlers on the Oregon or Colombia River.
London. 1849. p. 295.

2 Powers Stephen. Tribes of California. (United States Geographical and Geological
Society Survey of the Rocky Mountain Region. Contributions to North American
Ethnology. Vol. iii.) Washington. 1877. pp. 281, 382.

3 Boas F. “First General Report on the Indians of British Colombia.” Report of the
Fifty Ninth Meeting of the British Association for the Advancement of Science
(Newcastle upon Tyne, 1889.) p. 838.



With the woman rests the security of the marriage ties; and it must be
said in her high honour that she rarely abuses the privilege; that is,
never sends her husband ‘to the home of his fathers’ unless he richly
deserves it.”!

“The domestic life of the Zuiiis,” says Mrs. Stevenson, “might well serve
as an example to the civilized world. They do not have large families
and the members are deeply attached to one another. The writer has
found great enjoyment in her visits to the general living room in the
early evening after the day’s labours were over and before the elders
were called away to their fraternities or elsewhere. The young mothers
would be seen caring for their infants or perhaps the fathers would be
fondling them, for the Zufii men are very devoted to their children,
especially the babies. The grandmother would have one of the younger
children in her lap, with perhaps the head of another resting against
her shoulder while the rest would be sitting near or busying themselves
about household matters.”? “The house,” says Dr. Kroeber, “belongs to
the women born of the family. There they come into the world, pass
their lives, and within the walls they die. As they grow up, their
brothers leave them, each to abide in the house of his wife. Each woman
too has her husband or succession of husbands, sharing her blankets.
So generation succeeds generation, the slow stream of mothers and
daughters forming a current that carried with it husbands, sons, and
grandsons.”3

The rule that the wife remains after her marriage in the parental home,
and that the husband, if he cohabits with her, takes up his residence

1 Tylor Edward Burnett. “The Matriarchal System.” The Nineteenth Century. vol. xI.
London. 1896. p. 88.

2 Stevenson Matilda Cox. “The Zuiii Indians.” Twenty-third Annual Report of the
Bureau of American Ethnology. Washington. 1904. p. 293.

3 Kroeber A.L. “Zuiii Kin and Clan.” Anthropological Papers of the American
Museum of Natural History. vol. xviii, Part ii. New York. 1917. p. 47; Cf. Cushing
Frank H. “My Adventures in Zufii.” The Century Magazine, vol. xxvi. New York 1883,
p. 35; Id, “Outline of Zuiii Creation Myths”, Thirteenth Annual Report of the Bureau
of Ethnology, Washington 1896. p. 368; Mindeleff Cosmos. “Aboriginal Remains in
Verde Valley,” ibid., p. 197; Hewett Edgar L. “Archeology of Paijarito Park”, New
Mexico, The American Anthropologist, N.S. vol. vi. Lancaster. 1904. p. 634; Fewkes
J.W. “The Winter Solstice Alters at Hano Pueblo”, ibid i. p. 260; Voth H.R. The
Traditions of the Hopis. (Field Columbian Museum Publications, Anthropological
Series, viii), Chicago. 1905. pp. 67, 96, 133; Bourke John Gregory. The Snake-Dance
of the Moquis of Arizona. London. 1884. p. 135; Solberg O. “Gebrauche der
Mittlemesa-Hobei Namgebung, Heirat und Tod,” Zeitschrift fiir Ethnology, vol.
xxxvii, Berlin. 1905. p. 629. vol. |



there, or as we may call the arrangement ‘matrilocal marriage’, was as
general in Central and South America as in the northern portion of the
continent. Among the Caribbean races of the West Indian Islands
reports an old observer, “the women never quit their father’s house
after marriage.”'The men might have six or seven wives living with
their families in various places, and they visited them in turn.? In
ancient Mexico, among the tribes of Yucatan, the husband joined his
wife in her parental home;3 and at the present day among the Kekchi
Indians of Guatemala, marriage is usually matrilocal.# So also among the
Bribri of Costa Rica, “the husband went to live with his father-in-law.”>
An old account of the natives of the province of Caracas gives the
following description of their marriages: “If an Indian takes a fancy to a
girl, he tells her so and then goes to her house. And if she gives him a
basin of water to wash himself and something to eat, he understands
her meaning and they go to bed together without her parents objecting;
and they are thus married. The marriage continues for a longer or
shorter time, solely according to the wishes of the young woman. If she
thinks that her husband is not a good worker, or for any other reason,
she dismisses him and takes another, and he another wife.”¢ Of the
Mozcos of New Granada an old missionary notes that “a strange custom
established amongst them is that the husband follows his wife
wherever she desires to dwell.”” Matrilocal marriage was customary in
Peru under the Inca monarchy.8

Of the various tribes of the Orinoco Father Gilii says : “These savages
have an extremely strange custom. The women do not follow their
husbands, but it is the husbands who follow their wives. From the

1 Tertre Jean Baptiste. Histoire Générale des Isles de S. Christophe, de la
Guadeloupe, de la Martinique et autres dans ’Amérique. Paris. 1654. p. 419. Cf. De
la Borde, Relation des Caraibes. p. 596.(not in index)

2De la Borde, op. cit., p. 557.

3 Herrera A. de. General History of America, commonly called the West Indies.
Transl. 6 vols. London. 1740. vol. iv. p. 172.

4 Sapper Carl. “Die Gebrauche und religiosen Anschauungen der Kekchi- Indianer.”
Internationales Archiv fiir Ethnographie. vol. viii. Leiden. 1895. p. 203.

5 Skinner A. Notes on the Bribri of Costa Rica. (Indian Notes and Monographs. Vol.
vi. No. 3.) New York. 1921. p. 47.

6 Pimentel J. “Relacién de esta provincia de Caracas.” In G. Latorre, Relaciones
geograficas de Indias, contenidas en el Archivio General de Indias de Sevilla. Sevilla.
1919.p. 79.

’Baraze, Pére Cyprien, in Lettres edifiantes et curieuses. Vol. viii. Paris. 1781. p. 87.
8 Herrera A. de, General History of America, commonly called the West Indies.
Transl. 6 vols. London 1740. vol. iv. p. 87.



moment a savage takes a wife he no longer organises his own home. He
remains with his father-in-law, into whose hut he removes his
hammock, his bow and arrows, and all his belongings. He hunts for his
father-in-law and fishes for him and is in all things dependent on him. It
is thus the fashion with all the savages that the sons go to other
people’s homes and the daughters, on the other hand, remain in
theirs.”! The usage is prevalent at the present day among all the tribes
of the Upper Orinoco. “The husband frequently lives in his wife’s
village; if she no longer cares for him, she turns him out of doors.”?
Among the Arawaks of British Guiana the husband, on taking a wife,
“immediately transports his possessions to the house of his father-in-
law and there lives and works. The head of the family for whom he is
bound to work and whom he obeys is not his own father, but his wife’s.
When the family of the young people becomes too large to be
conveniently housed underneath the roof of the father-in-law, the
young husband builds a house for himself by the side of that of his
wife’s father.”3

The Tupi tribes of Brazil, who constituted the bulk of the native
population of that country, had the same customs as the Caribs, who
were probably identical to them in race. “A son-in-law passed over from
his own family to that of his father-in-law and became a member of it,
and he was under the obligation to accompany him in war.”4 The
traditional sentiment in that respect among the Tupis of Brazil is thus
illustrated by an early missionary. A young Tupi maiden having
married a Christian convert, the latter desired to remove to a mission
further south in order to assist in the spread of the Gospel. But the
young woman would not hear of it. “You know very well,” she
remonstrated, “that my father’s garden requires cultivation and that he
is short of victuals. Do you know that he has given me to you on
condition that you should assist him and provide for his old age? If you
wish to abandon him, I for my part will remain with him.”> The same

1 Gilii, Filippo Salvador, Saggio di Storia Americana. 4 vols. Roma. 1780-84. vol. ii,
p. 244.

2 Coudreau Henri, La France éqgiunoxiale. 2 vols. Paris. 1887. vol. ii, p. 205.

3 Im Thurn E. F. Among the Indians of Guiana. London. 1883. p. 186; Cf. p. 222
(Macusi Indians), W.H.Brett, The Indian Tribes of Guiana. London. 1868. p. 353.
4Varnhagen, F. A. de, Historia general do Brasil. 10 vols. Rio de Janeiro. 1854-57.
vol. i, p. 129; Cf. Nobrega Manoel da. “Informacao das terras do Brasil,” Revista
Tremensal de Historia e Geographia. vol. vi. Rio de Janeiro. 1884. p. 94.

SYves d’Evreux. Voyages dans le nord de Brésil fait Durant les années 1613 et 1614.
Ed. Ferdinand Denis. Leipzig. Paris. 1864. p. 82.



customs are observed at the present day among the Carajas, a tribe of
the same stock. The women own their houses and all their contents,
and also the canoes; their husbands merely “stay with them.”! Similarly
among the tribes of the Bororo “after marriage the man stays in the
house of his bride until he has a family of his own, when he builds a
house for himself.”? It appears that in the early days it was quite
inconceivable to the Bororo that a woman should leave her tribe; rather
than part with her, the members of her clan would all follow her if she
was taken away. “This nation,” says an old Spanish writer, “have a very
strange custom, which I do not think will be found in any other nation
of the world and it is this; when the Portuguese take some woman, even
if it be quite a young girl, of the Bororo nation, all her relatives come of
their own free will to serve the Portuguese who has the girl in his home,
and they continue to serve him all their lives as slaves.”3 Among the
Chavantes “the bridegroom after betrothal, lives with his wife’s
parents.”4

The Guaycurus, the most important among the tribes of the interior, in
the region of Gran Chaco, had similar customs. “The man goes to dwell
in the house of the woman, leaving behind him in his village his home,
family and possessions. If he be a chief or a man of wealth and
consequence, he gives his wife his horses, soldiers, and prisoners. As his
marriage is only of short duration, there is no community of goods, and
after separating, the husband returns to his own family and tribe. In
consequence of this mode of marriage, the men of these tribes seldom
have any permanent abode, for many marriages are contracted with
different tribes, the men of Albuquerque for instance, intermarrying
with the people of Miranda or with the Cadindos, or in other villages
near the country of the Spaniards; and the men from these places also
marry with the women of the first named villages, which marriages are

1 Krause Fritz. In den Wildnissen Brasiliens, Leipzig. 1911. p. 352; Ehrenreich Paul.
Beitrage zur Volkenkunde Brasiliens, (Veroffentlichungen aus dem koniglichen
Museum fiir Vélkerkunde. vol. ii.) Berlin. 1891. p. 27; Koenigswald, “Die Caraja-
Indianer,” Globus, xciv, p. 237.

2 Fric Vojteck and Radin Paul. “Contribution to the Study of Bororo Indians.” Journal
of the Anthropological Institute. Vol. xxxvi. London. 1906. p. 390. According to
another account the husband continues to dwell in the men’s common house until
the death of his wife’s father, when he succeeds in the latter’s place. (Steinen Karl
von den. Unter den Naturvolkern Zentral-Brasilien. Berlin. 1894. p. 501.)

3 Quiroga P.]. “Breva Noticea del viaje que hizo por el rio Paraguay, 1753-54.” in
Collecciéon de Documentos Ineditos para la Historia de Espana. vol. civ. Madrid.
1892. p. 441.

4 Pohl J. E. Reise in Innern von Brasilien, 2 vols. Wien. 1832-37. vol. ii. p. 195.



very transient. As the husband always goes to live in the home of his
wife, there results from this foolish practice a constant cycle of changes
of abode, so that no man has a fixed and permanent place of residence.
When the men passing through some remote village take a wife, the
wife whom they have left behind also gets married again; if the
husband returns and both are agreeable, they join again or he finds
some other companion.”?

The Guatos of the Araguay river have similarly various wives in
different villages, whom they visit in turn.2 Matrilocal marriage was the
general rule amongst the tribes of the Gran Chaco. Thus among the
Mbayas, the husband “abandoned his parents and his belongings and
went to reside with the family of his wife.”3 Among the Teranos, “the
husband always resides with his wife’s family.”4 The same rule is
generally observed by the Matacos.> Among the Lenguas it is usual for
the husband to take up his abode with his wife’s family.6 The custom
was observed by the Abipones until a man had a family of his own.”
Matrilocal marriage is also reported of the Tsoroti,® the Bakairi,® and
the Caingang of Southern Argentina.l® Among the Fuegians, the men
“usually live for a long time with the parents of their wives”; and some
times they continue with them permanently.11

1 Almeida Serra de R. F. “Sobre os Indios Uiacuru’s, Guana’s, etc.,” Revista Tremensal
de Historia e Geographia do Brasil Vol. xiii, Rio de Janeiro. 1872. p. 355. Cf. Martius
C. F. Ph. von, Beitrage zur Ethnographie und Sprachenkunde Amerika’s Zumal
Brasiliens. 2 vols. Leipzig. 1867. vol. i. p. 107.

2 Schmidt Max. Indianenstudien in Zentralbrasiliens, Berlin. 1905. p. 438

3 Colini Guido. in Boggiani G. Vaggi d'un artista nell’America Meridionale. I Caduvei
(Mbaya o Guaycuru) Rome. 1895. p. 321.

4 Ibid. p. 321.

5 Pelleschi Juan. Eight Months in the Gran Chaco of the Argentine Republic. Transl.
London. 1886. p. 65.

6 Grubb W. Barbrooke. Among the Indians of the Paraguayan Chaco. London. 1904.
p. 186; Kurze G. “Sitten und Gebrauche der Lengua-Indianer,” Mittheilungen der
Geographischen Gesellschaft (fur Thuringen) zu Iena, xxiii. [ena. 1905. p. 27.

7 Dobrizhoffer M. An Account of the Abipones, Transl. 3 vols. London. 1822. vol. ii. p.
208.

8 Nordenskiold Erland. Indianerleben. El Gran Chaco. Leipzig. 1912. p. 92.

9 Steinen Karl von den. Unter den Naturvolkern Zentral-Brasilien. Berlin. 1894. p.
331.

10 Ambrosetti Juan B. “Die Kaingang in Argentinien.” Globus, vol. Ixxiv
Braunschwieg. 1898. p. 245.

11 Hyades P. and Deniker J. in Mission scientifique du Cap Horn, vol. vii.
“Anthropologie Ethnographie.” Paris. 1891. p. 378. Cf. Spegazzini Carlos.
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In Africa the rule that the women remain after marriage in their own
family is found to be strictly observed among both the most primitive
and backward people and among the most advanced races of that
continent. The now almost extinct Bushmen of South Africa led a
nomadic life in small groups or clans. With the consent of one of the
older women, a man attached himself to a wandering group and
became the partner of one or more of the women, providing the group
into which he was adopted with the products of his chase. When he
ceased to do so to their satisfaction, the association was dissolved and
he joined some other band where he found new wives.! Some remnants
of the race survive at the present day on the Kalahari Plateau. Their
usages in respect to social unions are the same as those of their
ancestors. A man may on no account marry in the group to which he
belongs. It is obligatory for him to join another group to find wives. On
doing so, he becomes a member of the group to which his wives belong,
and all connection, apart from friendly intercourse, is severed between
him and the group in which he was born.?2 With the somewhat more
advanced and settled Hottentots the husband took up his residence, at
least the first few years of married life, in the family of his wife.3 The
same rule was observed among the Basutos,* and among the Baralong
and all other Bechuana tribes.> The latter have a proverb: “Happy is she
who has borne a daughter; a boy is the son of his mother-in-law.”®
Among the Zulus also the bridegroom goes to live in the house of his
wife and may remain there for five years before he builds a house of his
own, and sets up house-keeping for himself.” Among the Overherero, a
man, we are told, “has no home;” he sleeps by turn in the houses of his
several wives.8 Livingstone thus describes the living arrangements of
the Banyai of the Zambesi region: “When a young man marries he is
obliged to come and live at their village. He has to perform certain
services for the mother-in-law, such as keeping her well supplied with

“Costumbres de los habitants de la Tierra de Fuego.” Anales de la Sociadad
Cientifica Argentina, vol. xiv, Buenos Aires, 1882. p. 166.

1 Fritsch Gustave. Die Eingeborenen Sud-Afrikas. Breslau. 1872. p. 445;

2 Passarge S. Die Buschimanner der Kalahari, Berlin. 1907. p. 105.

3 Hahn Theophilus. Tsuni-Goam, the Supreme Being of the Koi-Koi, London. 1881. p.
18.

4 Casalis E. The Basutos. Transl. London. 1861. p. 183.

5 Joest W. “Bei den Baralong,” Das Ausland. Vol. lvii. Munchen. 1884. p. 464.

6 Brown Rev. ]. Tom. The Bantu of Central-South Africa. (MS.)

7 Kranz A. Natur-und Kulturleben der Zulus. Wiesbaden. 1880. p. 60.

8 Viehe G. Die Ovaherero, in S.R. Steinmetz, Rechtsverhaltnisse von eingeborenen
Volkern in Afrika und Ozeanienen. Berlin. 1903. p. 306.
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firewood; and when he comes into her presence he is obliged to sit with
his knees in a bent position, as putting his feet towards the old lady
would give her great offence. If he becomes tired of living in this state of
vassalage and wishes to return to his own family, he is obliged to leave
all his children behind - they belong to his wife.”?

The usage of matrilocal marriage is very general in eastern Africa. In
British Central Africa, “At marriage the man leaves his father and
mother, leaves his own home and country and goes to stay with his
wife.”2 With all the tribes of southern Nyasaland, “the husband
invariably goes away to live with the people of his wife.”3 The rule
obtains among the Marotse,* the Yahos and Anyanga,°> the Tumbuka,®
the Wakambo, the Mosuto.” The marriage of the girls amongst those
people “brings an additional provider and unpaid worker into the
household. For this is the land of exogamy where the young wife does
not go to her husband’s home or ever his family, but, on the contrary, a
man leaves his father and mother and either moves directly into the
house of his wife’s parents, or builds his own close beside it.”8 Among
the Useguha, “unless a man has all his wives in one village, they live
with their parents and in any case after a few years of married life a
wife always insists in going to live with her parents, whither the
husband has to follow her”. Among the Bakumbi he must live from two
to five years with his parents-in-law, and the Mkonde “always builds his
first hut at the village of his wife’s parents.”® Among the Wanyamwezi,

1 Livingstone David and Livingstone Charles. Narrative of an Expedition to the
Zambesi and its Tributaries. London. 1865. p. 285.

2 Macdonald Duff. Africana; or the Heart of Heathen Africa. 2vols. London. 1882. vol.
i, p. 136.

3 Johnston Harry Hamilton. British Central Africa, London. 1807, pp.
412,413,415,471. Sir Harry Johnston mentions the Wakonde as an exception
though they also frequently revert to the traditional usage, he says. But that
matrilocal marriage is their immemorial and fundamental practice is very definitely
shown by Dr. Weule’s information.(Weule Karl. Native Life in East Africa. Transl.
London. 1909. p. 314; Cf. below, p. 579.

4 Gibbons A. St. Hill. Africa from South to North through Marotseland, 2vols.
London. 1904. vol. ii. p. 53.

5> Werner Alice. The Natives of British Central Africa. London. 1906. p. 254;
Macdonald Duff. Africana, pp,136,140,146.

6 Fraser Donald. Winning a Primitive People. London. London. 1914. p. 281.

7 Hildebrandt ].M. “Ethnographische Notizen uber Wakamba und ihre Nachbaren”,
Zeitschrift fiir Ethnologie, vol. x, Berlin. 1878 p. 401.

8 Weule Karl. Native Life in East Africa. Transl. London. 1909. p. 282.

9 Dundas Hon.Charles. “Native Laws of some Bantu Tribes of East Africa.” Journal of
the Royal Anthropological Institute, vol. li. London. 1921. p. 249.
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the women do not leave their home after marriage, but are joined there
by their husbands.! Among the Wamegi, “When a man marries he does
not remove his wife from her old home, but builds a house for her
attached to that of her father, or a conical roofed hut near the flat
roofed house and resides with her; when he marries another wife he
leaves the first wife for a time and lives with the second wife in the
village. It thus often happens, when a man has six or seven wives living
in different parts of the country that he is absent for months from his
first wife, as he makes his tour of visits to other wives and helps them
to dig their fields and to sow and reap their crop.”? Similarly among the
Batuse of the Uganda Protectorate a man never has more than one wife
in his own village; his other wives remain in their own villages and he
visits them in turn in their homes.3

Among the primitive Pygmies of the Congo forests “the daughters
continue even after they are married to live with their parents, and the
son-in-law, passing over to the group of which their wives are
members, place themselves under the order of their father-in-law.”*
The rule that the women never leave their native home is common
among many tribes of the Congo.> Thus among the Babwende of Stanley
Pool a woman never leaves her native home; the husband visits her
there and stays with her as long as he wishes. After a while, when he
desires a change he goes to another village where the same
arrangement is repeated.® Similar customs are common in West Africa.
Miss Kingsley mentions a Fan trader of her acquaintance “whose wives
stretched over three hundred miles of country.”” Among the Agni of the
Ivory Coast a man who marries a woman of a different tribe establishes
himself in the home of his wife and becomes part of her family, losing

1 Burton R.F. The Lake Regions of Central Africa. 2vols. London. 1864. vol. ii. p. 39.
2 Roscoe ]. Twenty-five Years in East Africa. p. 21. (not in bibliography.)

3 1d., The Bagesu and other tribes of the Uganda Protectorate (The Third part of the
Report of the Mackie Ethnological Expedition to Central Africa.) Cambridge. 1924.
p. 197.

4 Hutereau A. Notes sur la vie familiale et juridique de quelques populations du
Congo Belge. (Annales du Musée du Congo Belge.) Bruxelles. 1909. p. 3.

5 Saeger M. de. “Les coutumes des indigenes de I'Etat indépendent du Congo.”
Bulletin de la Société d’Etudes Coloniales, 1804. p. 88; Cf. Torday G. and Joyce C.F.
“Notes on the Ethnography of the Ba-Mbala,” Journal of the Anthropological
Institute, vol. xxxv, pp. 338,410; Id., Les Bushongo, p. 115.

6 Bentley W.H. Pioneering in the Congo. London. 1900. vol. ii. p. 44; Allen Capt.W. D.
and Thomson Dr. R.H. A Narrative of the Expedition to the River Niger in 1841. 3
vols. London. 1876. vol. ii. p. 203.

7 Kingsley Mary H. Travels in West Africa. London. 1897. p. 315.
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all rights of inheritance from his own family.! Among the Ekoi of
Southern Nigeria the husband takes up his residence in the home of his
wife.?

Through out the vast region which extends south of the Sahara desert
from the Atlantic to the Nile and includes the countries now known as
Nigeria and the French Sudan, the social constitution of the various
native races appears to have been characteristically matriarchal,
descent being traced through the women and property being
transmitted by a man to the children of his sister.3 The usage of
matrilocal marriage also is present in every part of that region, though
at the present day the usual breaking down of old customs in favour of
patriarchal usages is taking place. In Northern Nigeria among the Kona,
the women continue to live in their own homes but instead of being
visited by their husbands it is they who visit the men at night.* Among
the Kilba of the same region, the wife returns home after the birth of
her first child, and remains there for at least three years; the child lives
with his mother’s people until it grows up.> Similarly among the Fulani,
“the husband goes to live with his wife not the wife with her husband.
The first born son of a Fulani always lives with his mother’s kinsfolk
until his father dies.”® With the Kulangas the women never leave their
home;” and similarly among the Madi the man is obliged to remove on
marriage to his wife’s home.8 In the Nioru district of the French Sudan,
well-to-do families generally refuse to allow their daughters to leave
their home, the husbands come and reside with them.?® Among the
Buduma of Lake Chad, if a man marries into another tribe, the wife

1 Clozel F.J. and Villamur R. Les coutumes indigenes de la Cote d’Ivoire. Paris. 1902.
p. 101.

2 Talbot Amaury P. In the Shadow of the Bush. London. 1912. p. 109.

3 Frazer Sir James George. Totemism and Exogamy. 4 vols. London. 1910. vol. ii. p.
602. from an MS. of H.R.Palmer.

4 Temple O. Notes on the Tribes, Provinces, Emirates and States of the Northern
Provinces of Nigeria. Compiled from official Reports. Lagos. 1922. p. 237.

5 Ibid. p. 234.

6 Frazer Sir James George. Totemism and Exogamy. 4 vols. London 1910. vol. ii. p.
602., after H. R. Palmer.

7 Tauxier L. Etudes Sudanaises. Le Noir du Yatenga. Paris. 1917. p. 217.

8 Felkin R.W. “Notes on the Medi or Moru, Tribe of Central Africa.” Proceedings of
the Royal Society of Edinburgh, Edinburgh. 1884. vol. xii. p. 322.

9 Nicole. “Die Diakite-sarakolesen im Kreise Kita, westlicher Sudan.” in S.R.
Steinmetz, Rachtsverhaltnisse von eingeborenen Volkern in Afrika und Ozeanien.
Berlin. 1903. p. 102.
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“never follows him but remains with her own people.”! Among the
Baele of the same region the women also never leave their home: a
house is built for a married daughter adjoining that of her parents.?
Among the Nuer of the Upper Nile, a woman never goes to live with her
husband in his home until at least two years after they have been
married.? Among the Barabra of Nubia, after the marriage negotiations
are concluded a house is built for the couple in the courtyard of the
bride’s home.* Among the natives of the large region of Darfur, in the
Egyptian Sudan, the immemorial custom is for the women to continue
in their maternal home after marriage. The husband comes and lives
with his wife’s people, and during the first year of marriage is regarded
as their guest, the wife’s father defraying all the expenses of the couple.
The husband may, after a time, set up a household of his own but never
until he has a family of two or three children; should he suggest doing
so before that time, his indiscretion is regarded as a justifiable ground
for divorce. Indeed the women are extremely reluctant to leave their
natal home at any time. It is regarded as highly improper for the
marriage to be consummated anywhere but in the wife’s home.>

The Berbers of Algeria and Tunisia have to a large extent adopted
Muslim customs and are now thoroughly patriarchal in their social
organization; ¢ but those tribes which withdrew into the interior, rather
than yield to foreign invasion and which are known as Tuareg, have
preserved both their ancient language and their social constitution.
“Berber society”, says Renan, “is nought but an example that has
survived until our own time of an ancient type of society which
formerly covered the whole of the world before the administrative

1 Talbot Amaury P. “The Buduma of Lake Chad.” Journal of the Royal
Anthropological Institute. vol. xxli. London. 1911. p. 248.

2 Nachtigal G. Sahara und Sudan. 3 vols. Berlin. 1879-89. vol. ii p. 177.

3 Jackson H.C. “The Nuer of the Upper Nile.” Sudan Notes and Records, Khartoum.
1923. vol. vi. p. 141.

4 Murray G.W. “Marriage Ceremonial of the Barabra.” Man. Vol. xvii. London. 1917.
p. 108. Cf. Id. “The Ababda”, Journal of the Royal Anthropological Institute, vol. liii,
p. 420.

5 Al-Tunisie, Muhammad ibn’Umar. Voyages au Darfour par le Cheykh Mohammed
Ebn-Omar El Tonnsy. Transl. by Dr. Perron. Paris 1845. pp. 242,219.

6 Hanoteau A. and Letourneux A., La Kabylie et les coutumes Kabyles. 3 vols. Paris.
1872.vol. ii. p. 148.
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ruler, as in Egypt, or the mighty conqueror as in Assyria, Persia or
Rome, had arisen.”?!

Among the Tuareg, “the woman does not leave her dwelling place to
follow her husband but he must come to her in her own village.”? “The
relations of man and wife in Aheer, one of the chief centres of the Targi
population of the Sahara, are curious if not extraordinary,” says Mr. J.
Richardson. “A woman never leaves the home of her father. When a
man marries a woman he remains with her a few weeks, and then if he
will not take up residence in the town or village of his wife, he must
return to his own place without her. When the husbands visit them they
give them something to eat, and they remain a few days or weeks and
again depart to their native town, leaving the wife with her property
and any chance lover. But the men marry two or three wives and so
area constantly in motion, first going to visit one wife and then
another.”® Descent among the Tuareg is reckoned in the female line and
the child takes the condition of his mother; a man’s property and titles
are handed down, not to his children, but to his sister’s children.* They
regard themselves as we do as descended from the first woman Eve,
but in their case there is no Adam.> Their ancestors in Roman times,
the Numidians, had the same customs. They were named after their
mothers; ‘mas’ means ‘son of and the son of Gula was called Masinissa,
thatis ‘son of Issa’. His sons were Misagenas, Micipsa, Masgaba.
Igurtha, was the son of a slave woman and therefore bore his father’s
name, but his sons were called after their mothers.¢ The women retain
complete control of their property after marriage, and are not obliged
to contribute towards the husband’s household expenses, nor do they
consent to do so. Each is thus quite economically independent. Most of
the property is accumulated in the hands of the women.” An old
German poet who accompanied some crusading expedition mentions
that in Tunis “it is the women and not the men who inherit property.”

1 Renan Ernest “La Société Berbére,” Revue des Deux Mondes. vol. cvii . Paris. 1873.
p.- 154

2 Barth Henrich. Travels and Discoveries in Africa. Transl. 5 vols. London. 1857. vol.
i. p. 340.

3 Richardson J. Travels in the Great Sahara. 2vols. London. 1848. Narrative of a
Mission to Central Africa. vol. ii p. 103.

4 Duveyrier Henri. Les Touaregs du Nord. Paris. 1864. p. 397; Barth Heinrich.
Travels and discoveries in Africa. Transl. 5vols. Gotha. 1857-58. vol. i. p. 341.

5 Duveyrier Henri. op. cit., p. 397.

6 Goeje M. ]. de. “De Berbers.” De Gids. Amsterdam. 1867. July 1867. p. 27.

7 Duveyrier Henri. op. cit., p. 397; Largeau Victor. Le Sahara Algérien. Les déserts de
I’Erg. Paris. 1902. p. 277.
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The matriarchal character of Targi society was noticed by the first
traveller who described them in modern times, the Arab Ibn Batuta.
“The women”, he says, “are exceedingly beautiful, and they are of more
consequence than the men. The character of these people is indeed
strange as they are quite impervious to jealousy. None is named after
his father, but each derives his descent from his uncle on his mother’s
side. Only a man’s sister’s children inherit from him to the exclusion of
his own children....As regards the women, they are not timid in the
presence of men, nor do they cover their faces with a veil, although they
are zealous at their prayers. Whoso wishes to marry any of them may
do so, but the women do not follow their husbands, and should any of
them wish to do so her relatives would prevent it.”!

The position which women occupy among the Berber races of the
Sahara has been commented on by every traveller. Among the Berber
tribes of Morocco, “the independence of the women is a cause for
scandal.” The girls marry who they please without consulting anyone
and the alliance is officially promulgated by the announcement that,
“So-and-so, daughter of So-and-so, has taken Such-a-one as her
husband.”? In the Tibbu country in the Eastern Sahara, “it is man and
his mistress not woman and her master.” The Tibbu ladies do not even
allow their spouses to enter the house without previously sending
word to announce their visit. The Tibbu women transact all the trade
and manage all the affairs. “The Tibbu women are indeed everything
and their men nothing - idling and lounging their time, and kicked
about by their wives as so many drones of society. The women maintain
the men as a race of stallions and not from love of them, but to preserve
the Tibbu race from extinction.”3 Among the Northern Tuareg, what
strikes one most, says Duveyrier, is “the preponderant part played by
the women.”* “In all matters their word is law.”> The culture of the
Tuareg is almost exclusively confined to the women; the men are
entirely illiterate but the women have artistic and literary tastes, and it
is in their hands alone that is preserved the knowledge of the ancient
Libyan tongue and of the script which is identical with that of the most
ancient inscriptions of North Africa and presents a striking affinity to

1 Ibn Batuta Muhammad ibn Abd Allah. Voyages. London. 1829. The Travels of Ibn
Batuta. Transl. S. Lee. p. 234.

2 Segonzac Marquis Rene de. Voyages au Maroc. 1899-1903. Paris. 1903. p. 87.

3 Richardson J. Travels in the Great Sahara. 2 Vols. London. 1848. vol. ii. p. 343.

4 Duveyrier H. op. cit. p. 334.

5 Foureau F. Documents Scientifique de la Mission Saharienne, Paris. 1905. vol. ii p.
847.
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that of Minoan Krete and of yet undeciphered inscriptions of the
Aegean.! "In all their historical traditions the women invariably play the
principle part.”? Among the southern Targi tribes, says M. de Zeltner,
“the women are consulted in the important affairs of life and their
influence is very great, as has been observed of the Berbers. In short it
is no exaggeration to describe Targi society as a gynaecocracy.”3

The Malay race, which has spread over the whole Indonesian region
and has sent off-shoots westwards as far as Madagascar, northwards to
Formosa and China, and in early days to Polynesia, has for centuries
come under the influence of Hindu and Islamic religions. The Malays
nevertheless always distinguish between the laws and customs of their
adopted religion and their own ancient traditional law known as ‘adat’
and they cling with considerable persistence to the latter. The old form
of marriage known as ‘ambil anak’, is among most Malay populations
preferred to the patrilocal marriage by purchase, or ‘jujul’, which has
been introduced by Islam. “Immediately after marriage a Malay
husband settles down to live in his father-in-law’s house.” Where there
is but one daughter in the family, or in the case of a younger daughter,
her parents commonly give up the house to her and go and live in an
annex.* “The married man becomes entirely separate from his original
family and gives up his right of inheritance.”> Chinese travellers at the
time of the Ming dynasty (1368-1643) had noted that among the
Malays of Sumatra “in marrying, the husband goes to the house of the
wife and afterwards belongs to her family; therefore they prefer getting

1 Duveyrier H. op. cit. p. 339; Renan Ernest, “La Sociéte Berbére.” Revue des Deux
Mondes, vol. cvii. (1873) p. 140. Cf. below p. 396.

2 Duveyrier H. op. cit. p. 400.

3 Zeltner F de, “Les Tuaregs du Sud.” Journal of the Royal Anthropological Institute.
London. 1914. vol. xliv. p. 359. Cf. Leone Africanus (Hasan ibn Muhammad al
Wazzan) Descrittione dell’Africae delle cose notabili che ivi sono.in Ramusio G.B.
Navigationi et Viagge, vol. i. Fol.72 Venetia. 1564; Barth Heinrich. Travels and
Discoveries in North and Central Africa. Transl. 5vols. London. 1857. vol. 5 p. 183;
Chavanne J. Die Sahara Wien, Pest. Leipzig. 1879. pp. 181, 289; Aymard J. Les
Touregs. Paris. 1911. p. 92; Largeau Victor. Le Sahara Algérien, Les Déserts de 'Erg.
Paris. 1902. p. 277.

4 Wilkinson R. ]J. Papers on Malay Subjects, Life and Customs: The Aboriginal Tribes.
Kuala Lumpur. 1910. Part i. The Incidents of Malay Life. P38.

5> Marsden W. The History of Sumatra. London. 1811. p. 236; cf. p. 165 and
262;Francis E. A . “Benkoelen in 1833”, “Tijdschrift voor Neérlands-Indie, Jahrg iv,
Deel i, Batavia. 1842. p. 441.
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girls to boys.”! Malay tradition as well as historical indications,
represent the highlands of middle Sumatra as the cradle of the nation
and their inhabitants the Menangkabau, as the original and pure
Malays....In the secluded highlands of Padang they preserve
unmodified to this day the original social contributions and customs of
the race. Tylor thus paraphrases from the account of them given by the
Dutch Controller, Verkerk Pistorius “The traveller, following the
narrow paths between dense tropical vegetation comes upon villages of
long timber houses almost hidden among the foliage. Built on posts,
adorned with coloured and carved woodwork and heavily thatched,
these houses duplicate themselves into barrack-like rows of dwellings
occupied, it may be, by over a hundred people, forming a ‘Sa-mandef’,
or ‘Motherhood’, consisting of the old house-mother and her
descendents in the female line, sons and daughters, daughter’s children
and so on. If the visitor, mounting the ladder steps, looks in at one of
the doors of the separate dwellings he may see seated beyond the
family hearth the mother and her children eating the midday meal and
very likely the father, who may be doing a turn of work in his wife’s rice
plot. If he is a kindly husband he is much there as a friendly visitor,
though his real home remains the house where he was born. To the
European the social situation wears a comic aspect, as when the Dutch
Controller describes the ‘chassez-croisez’, which takes place at dusk
when the husbands walk across the village from their homes to join
their wives.”? There is nothing to prevent a man from having several
wives; in which case he visits them in turn in their various homes.3 “The
Malay family, properly so-called, ‘the Motherhood’,” writes Pistorius,
“consists of the mother and her children. The father does not form part
of it. The bonds of kinship which unite the latter to his brothers and
sisters are much closer than those between his wife and children. Both
the man and the woman continue after their marriage to live in the
family of their brothers and sisters. The husband is not charged with
either the feeding or the maintenance of his wife or children; that
obligation falls on the maternal family to whom the wife and children
belong. The head of the family is usually the brother of the mother,

1 Groeneveldt W. P. “Notes on the Malay Archipelago and Malacca, compiled from
Chinese Sources,” Verhandelingen van het Bataviaasch genootschap van kunsten en
wettenschappen, Vol. xxxix, Batavia, 's Hagen. 1880. p. 77.

2 Tylor Edward Burnett. “The Matriarchal Family System.” The Nineteenth Century,
July, 1896. vol. xl. London. 1896. p. 90.

3Eerde J. C. van “Een huwelijk bij de Minankabausche Maleirers”, Tidschrift voor
Indisce taal-, land-en volenkunde, vol xliv. Batavia. 1901. vol. xxvi. p. 462.
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called ‘mamak’; he has the administration of goods, but according to
custom, it is his sister who keeps the family valuables and money in her
room. The family property is inalienable within the motherhood. The
belongings of a Malay, pass at his death to his maternal family - first to
his brothers and sisters, after to the children of his sisters, but never to
his wife and the children that are born of her.”!

In various branches of the Malay race and often in the same district
every conceivable transition between ‘Motherhood’ and the Islamic
patriarchal form of marriage of Islam may be observed.

In the almost inaccessible forests of Eastern Sumatra, among the Sakai,
tribal organization is strictly matriarchal. The men have no possessions
and men take up their abode for a longer or a shorter time in the house
of a woman. “The woman can simply send away her husbands; house,
property and furniture remain in every case the property of the
woman.” The man too, can go away when he chooses but he is obliged
to refund the expenses incurred for his maintenance by his wife’s
family.2Similar customs are observed by the Malays of Rantau-
Binuwang.3 Among the Atjehs, who occupy the western part of Sumatra,
the women never leave their paternal home after marriage.*

The customs of the Malay race have passed with it over to the mainland.
“In Negri Sembilan, land tenure, contract and succession to property
are still governed mainly by the Matriarchal law of Menangkabau”.> “A
man marrying into another tribe becomes a member of it; the children
also belong to the tribe of the woman”.¢ In the Binua tribes of Johore

1Pistorius A.W.P. Verkerk. Studien over die inladische huishouding in de
Padangsche Bovenlanden. Zalt-Bommel. 1871. pp. 42, 82.

2 Moszcowski M. “The Pagan Races of East Sumatra.” Journal of the Royal Asiatic
Society. London. 1909. p. 715; Id. Auf neuen Wegen durch Sumatra. Berlin. 1909. p.
105.

3 Rijn van Alkemale J. A. van. “Beschrijving eener reis Benkalis langs de Rokan-rivier
naar Rantau-Binoewang”, Bijdragentot de taal-, land- en volkenkunde van
Nederlandsche Indie. 4th.Serie, vol. viii. ‘s Gravenhage, 1884. p. 45.

4Hurgronje C. Snouck. De Atjéhers, 2vols. Batavia, Leiden, 1893-94. voli. pp. 46,357;
Damste H. C. in Eerde ].C. van.,, (ed.) De Volken van Nederlansch Indie in
monograpien, 2vols. Amsterdam. 1920. vol. i. p. 64.

5> Winstedt R.0. Malaya, the Straits Settlements and the Federated and Unfederated
Malay States. London. 1923. p. 107.

6 Newbold T.J. Political and Statistical Account of the British Settlements in the
Straits of Malacca. 2vols. London. 1839. vol. ii. p. 123.
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also the man joins the family of his wife, and she never leaves it to
follow him.!

Matrilocal marriage is the rule among the primitive races of Timor,? of
the neighbouring islands of the southern Moluccas,3 and in Celebes.* In
the northern Moluccas, as in Java, Islamic marriage customs have now
become universal, but in the islands of Sangir and Talau, between
Celebes and the Philippines, “the man always goes to the house of his
wife and becomes a member of her family.”>

In Borneo amongst both Land and Sea-Dayaks, it is the rule that the
husband takes up his residence with the family of his wife; often he is
merely a visitor there. To this rule there are but few exceptions, as
when, owing to the large number of brothers and sisters, the wife’s
home is too crowded to accommodate the husband, or when he is the
only support of aged relatives. Thus in British North Borneo, “after

1 Logan J. R. “The Biduanga Kallang of the River Pulai of Johore.” Journal of the
Indian Archipelago. Singapore. 1847. vol.ip. 270.

2 Forbes. N. 0. “On some Tribes of the Island of Timor.” Journal of the
Anthropological Institute. London. 1884. vol. xiii. pp. 414,416; Veth P. ]. “Het Eiland
Timor.” Amsterdam. 1855. De Gids, 1885. p. 38; Kruijt A. C. “De Timoreezen”.
Bijdragen tot de taa-, land- en volkenkunde van Nederlandsch-Indie. ‘s Gravenhage.
1923. vol. Ixxix. pp. 358, 367; Eerde ]. C. van (ed.) De Volken de Nederlandsch Indié.
2vols. Amsterdam. 1920. vol. ii. p. 414; Castro A. de. “Résume historique de
I’établissement Portugais a Timor” Tidschrift fur Indische taal-, taar land- en
volkenkunde. Batavia. 1862. vol. xi. p. 481.

3Riedel H. G. F. De Sluik-en kroesharige rassen tusschen Selebes en Papua. ‘s
Gravenhage. 1886. p. 206 (Watu Bela),251(Aru), 324 (Luang Sermata),447 (Wetar);
Martin K. Reisen in den Molukken, in Ambon, den Uliassern, Seran (ceram) und
Burup. Leiden. 1894. p. 154; Ekris A. van, “lets over Ceram en de Alfoeren”,
Bijdragen to de taal-, land- en volkenkunde van Nederlandsche-Indie, N.V.vol. i. ‘s
Gravenhage. 1857. p. 80; Ludeking E.W.A. “Schets van de Residentie Amboina”.
ibid., 3e Serie vol. iii. ‘s Gravenhage. 1868. p. 63; Drabbe P. “Het Heidensche
huwelijk op Tanimbar”, ibid, Ixxix. ‘s Gravenhage. 1923. p. 559.

4 Adriani N. and Kruijt A.C. De Bare’s-sprekende Toradjas in Midden Celebes. 3vols.
‘s Gravenhage. 1912-14. vol. ii. p. 23; Adriani N. “Medeedelingen omtrent de
Toradjas van Midden Celebes.” Tidschrift voor Indische laal-, land- en volenkunde,
vol. xliv. Batavia. 1901. p. 237; Treffers F. “Het lanschap Laiwoei in Z.0. Celebes en
zijne bevolking”. Tidschrift in van het Kelinklijh Nederlandsch Aardrijkskundig
Genootschap. 2nd Serie, vol. xxx, Leiden. 1914. p. 209.

5 Hickson S.J. “Notes on the Sengirese.” Journal of the Anthropological Institute. vol.
xvi. London. 1887. p. 138.

6 St.John Spencer. Life in the Forests of the Far East. 2vols. London. 1862. vol. i. pp.
50,52.162; Roth H. Ling. The Natives of Sarawak and British North Borneo. 2vols.
London. 1896. vol. i. p. 124; Nieuwenhuis A. W. In Central Borneo. 2 vols. Leiden.
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marriage the bridegroom becomes the liege-man of his wife’s family,
dwelling in his father-in-law’s house for at least six month; but in
districts such as Tuara and Pape, where the common village home has
been abolished, he is allowed to move after the period and build a
house of his own.”! In the Kenyan and Kayan tribes the husband takes
up his residence in the room of his wife’s people; he does not take his
wife to his own home until his father dies or a new home is built. If the
woman be of noble birth she never in any circumstances leaves her
home for that of her husband.?

In the Philippines likewise it was the general native custom for the
women to continue in their own home after marriage, their husbands
joining them there.? Among the wild Igorots of Bontoc, when a girl
marries, a hut is built for her and her husband adjoining that of her
parents.* Similarly among the Bila-an and the Mandaya of Mindamao,
the husband takes up his quarters with his wife’s people either until he
has a family of his own or for an indefinite number of years.> It was
noted by the early Spanish conquerors that among the wildest tribes
they called ‘Pintados’, on account of the tattooing with which their
bodies were covered, the men ‘love their wives so dearly that in case of
a quarrel they take sides with their wives’ relations even against their
own fathers and mothers.’

The natives of the Micronesian region, the Carolines with the exception
of Yap, the Marshall, Mortlock, Pelew and Gilbert Islands, are
matriarchal in their social organization. Thus in the Pelew Islands, “the
meaning of the family is different from our conception, and has

1900. vol. i. p. 74; Gomes E.H. Seventeen Years Among the Sea-Dayaks of Borneo.
London. 1911. p. 122.

1 Rutter Owen. British North Borneo. London. 1922. p. 306.

2 Hose C. and MacDougall W. The Pagan Tribes of Borneo. 2vols. London. 1912. vol.
i. p. 76. vol. ii. p. 174; Nieuwenhuis A. W. Quer durch Borneo, 2vols. London. 1900.
vol. i. p. 74.

3 Reyes Lala Ramon. The Philippine Islands. New York. 1899. p. 90; Jagor A. F.
Reisenin den Philippinem. Berlin. 1873. p. 235; Canamarque Francisco. Las Islas
Filipinas. Madrid. 1880. p. 186.

4Jenks Albert Ernest. The Bontoc Igorots. (Ethnological Survey Publications. vol. i.)
Manila. 1905. p. 68.

5 Cole Fay Cooper. Traditions of the Tinguian, a Study in Philippine Folklore (Field
Museum of Natural History, Anthropological Series vol. xii. No.2.) Chicago. 1913.
The Wild Tribes of Davao District, Mindanao pp. 144,192.

6 Loarca Miguel de. “A Treatise on the Philippine Islands”. (1582) in Blair E. M. and
Robertson J.A. The Philippine Islands, 1493-1893. vol. v. Cleveland. 1903. p. 119.
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reference to female descent.” The head of the family is the oldest
female, ‘adhalal a blay’, the ‘Mother of the family’ and the head of each
district is ‘adhalal a pelu’, the ‘Mother of the land.” All landed property is
in the hands of women, and a man’s property goes not to his sons, but
to his sister’s children.! Marriage is throughout the region essentially
matrilocal, although the rule in some islands may not be strictly
adhered to when inconvenient. In the Pelew Islands a man is under the
obligation to reside at least for a time in his wife’s home and she may
not be confined anywhere else.? In Ponapé matrilocal marriage is the
rule.3 In Yap a man visits his wives in their various homes.# In the
Gilbert Islands, “on marriage a man always removes to the house of his
wife. If he marries the eldest daughter, her parents give up the home to
her and build themselves a new house in the neighbourhood.”> In the
Mortlock Islands the husband has his field in one part of the reef and
passes backwards and forwards across the lagoon, to and from his
wife’s home in another part, lending a hand to the cultivation of her
patch.6

Similarly in the western islands of Torres Straits, where matrilocal
marriage is the rule, it is common for men to marry in another island
and to divide their time between their own plantation and that of their
wife, crossing backwards and forwards at different seasons of the year
between the two islands. If the husband, in later life, settles down in a
more permanent manner, it is usually in the home of his wife.”

A very similar thing is found amongst the natives of Dutch New
Guinea....in the south eastern extremity of the large island; a man has a
number of wives who he visits in turn in the various villages where
they dwell. That arrangement which has already been noted in several

1 Kubary J. Ethnographische Beitrdage zur Kentniss der Karolinischen Insel-gruppe
und Nachbarschaft. Heft I. Die socialen Einrichtungen der Pelauer. Berlin. 1885. pp.
35,38.

2 Ibid. p. 55.

3 Christian F.W. The Caroline Islands. London. 1899. p. 74.

4 Senfft Arno. “Die Rechtsitten der Jap-Eingeborenen.” Globus. vol. xci
Braunschweig. 1907. p. 141.

5 Brandeis Antonie. “Ethnographische Beobachtungen {iber die Nauru Insularen.”
Globus vol. xci. Braunschweig. 1907. p. 57. Cf. Tutuila “The Line Islanders.” Journal
of the Polynesian Society. vol. i. p. 271.(not in bibliography.)

6 Kubary J. “Die Bewohner der Mortlock Inseln.” Mittheilungen der geographischen
Gesellschaft in Hamburg, 1878-79. Hamburg. 1879. pp. 245, 252, 260.

7 Haddon A. C. in Reports of the Cambridge Anthropological Expedition to Torres
Straits, Magic and Fetichism. vol. v. London. 1906. pp. 225, 229.
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parts of the world and which may be called a polyaecious form of
marriage is very clearly described, as practised by his countrymen by a
semi civilized native of the Dobu region of New Guinea. “Suppose you
reside at a village called A, one of your wives will be a woman belonging
to village B, another to C, the third to D, the fourth to E, and the fifth to
F. No one of them can be of your town, A; the A women are forbidden to
you. And each of these five wives of yours stays in her own town; she
does not come to yours. Her house is built in her town, and you dwell in
your house in A. But it is your business to go and visit them at B,C,D,
and F, and plant food in each of these places. And as for the children of
these women they belong to the town and tribe of their mother, so that
you have no children at all in A, and your line is extinct in your own
town. But if you have a sister and a man marries her, he does not take
her away to his own town. Her house is built near yours in A, and her
children are not counted to her husband’s tribe or clan; they are
counted to yours. Thus your own children go to other tribes, but your
sister’s children come to yours.”! The natives of Motu in British Papua
have similar arrangements; they visit their wives in neighbouring
villages in the same manner as those of Doreh and Dobu.2 In the Waga-
waga district husbands take up their abode permanently in the homes
of their wives.? Matrilocal marriage would thus appear to be the typical
native usage in most parts of New Guinea, although there are great gaps
in our information concerning the various parts of that vast island.
There are instances in several regions of a state of transition from
matrilocal to patrilocal usages. Thus in some parts of Dutch New Guinea
a man may take his wife to his home for a year, after which she returns
to hers where he visits her. The fundamental matrilocal character of
their customs is significantly indicated by the fact that no boy can go
through the puberty ceremonies until he has resided for a time with his
mother’s family.* Among the Massim tribes of Eastern New Guinea all
degrees of transition and, as it were, hesitations between matrilocal
and patrilocal marriage customs occur; it is incumbent upon the men to
spend some time in the wife’s family and to make a garden there, but

1Brown George. Melanesians and Polynesians, their Life-Histories described and
compared. London. 1910. p. 119.

2 Turner W.Y. “On the Ethnology of the Motu.” Journal of the Anthropological
Institute. London. 1878. vol. vii. p. 475.

3 Hennesy J.M. “Native Habits and Customs in the Eastern Division.” Annual Report
on British New Guinea for 1893-4. Brisbane. 1894. p. 80.

4 Moszkowski M. “Die Volkestimme am Memberano in Hollandische Neuguinea und
auf den vorgelagerten Inseln”. Zeitschrift fur Ethnologie. vol. xliii. Berlin. 1911. p.
322.
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they also cultivate a patch round their own homes, and they spend the
first years of their married life in a semi-migratory existence between
the two homes.! In New Zealand a young man on marriage, “continued
to live with his father-in-law, being looked upon as one of the tribe, or
‘hapu’ to which his wife belonged, and in the case of war the son-in-law
was often obliged to fight against his own relations. So common is the
custom of the bridegroom going to live with his wife’s family that it
frequently occurs, when he refuses to do so, that his wife will leave him
and go back to her relatives. “Several instances came under my notice,”
says Mr. Taylor, “where young men have tried to break through this
custom and have lost their wives in consequence.”? Often both the men
and the women continued to live with their own relatives, the husbands
visiting their wives from time to time.3 In Samoa likewise, it was usual
for the husband to take up his abode in the home of his wife.* He
became an absolute bond-slave to his mother-in-law.> In the Ellice
Islands the husband lived with his wife’s mother until the combined
families grew too large for the hut.6 In Raratonga, if a woman married a
man belonging to the same island, she went to live with him; but if she
married a man from another island he had to come and live with her.”
In the Hervey or Cook Islands, if the wife were a chief's daughter, it was
compulsory that her husband should take up his domicile in her home;
his children belonged to her clan, and both they and their father were
under an obligation to fight with the mother’s clan, even against that of

1 Seligman C.G. The Melanesians of British New Guinea. Cambridge. 1910. pp.
506,508.

2 Taylor R. Te Ika a Maui, or New Zealand and it’s Inhabitants. London. 1870. p. 164.
Cf. Tregear E. “The Maoris of New Zealand.” Journal of the Anthropological Institute.
vol. xix. London. 1890. p. 103; Best Elsdon. “Maori Marriage Customs.” Transactions
and Proceedings of the New Zealand Institute. Wellington. 1904. vol. xxxvi. p. 64.

3 Miiller Friederich. in Reise der Oetserreichischen Fregatte Novara
Anthropologischer Theil. vol. iii. Ethnologie. Wien. 1869. p. 58.

4 Kurze G. “Die Samoanen in den heidnischen Zeit.” Mitteilungen der
geographischen Gesellschaft (fiir Thiiringen) zu Iena. Jena. 1901. vol. xix. p. 3;
Brown G. Melanesians and Polynesians. London. 1910. p. 42;

5 Fraser J. and Platt G. “Some Folk-songs and Myths from Samoa.” Journal and
Proceedings of the Royal Society of New South Wales. vol. xxv. Sydney. 1892. p. 83.
6 Mrs. T. W. Edgeworth David. Fufunati; or Three Months on a Coral Island. London.
1899. p. 167; Hedley Charles. “The Atoll of Fufunati, Ellice Group.” Memoires of the
Australian Museum. Sydney. 1807. vol. iii. Part iii p. 53.

7 Moss F.]. “The Maori Polity in the Island of Raratonga.” Journal of the Polynesian
Society. Wellington. 1894. vol. iii. p. 23.
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the husband’s father.! Similar matrilocal usages have been noted in the
Marquesas,? in Bowditch Island,3 and in Rotuma.*

In the Nicobar Islands “until he marries a man considers himself a
member of his father’s household, but after that event he calls himself
the son of his father-in-law, and he becomes a member of his wife’s
family, leaving the house of his parents, or even the village, if the
woman dwells elsewhere.”>

Among the Ainu of Japan, one of the most primitive races of Asia, the
native usage is for the women to remain in their own home, and for
their husbands to join them there, although at the present day where
contact with the Japanese is closest, a woman may sometimes join her
husband in his home after some years, but never before the birth of a
child.® According to the older usage “the bridegroom is removed from
his family to take up his abode close to the hut of his father-in-law; he is
in fact adopted.”” The Ainu, we are informed, “do not like to give their
daughters into another family, but prefer to adopt the son-in-law.”8
Where a man has several wives they remain each in her own home.? In
the Kuril Islands which are inhabited by a branch of the same race
which has not come under Japanese influence, the primitive customs
are regularly maintained; a man does not live with his wives but merely
visits them in their homes.10

Among all the peoples of northern and central Asia no custom is more
persistently and strictly observed than that which requires the

1 Gill William Wyatt. The South Pacific and New Guinea, Past and Present. Sydney.
1893. p. 14.

2 Garcia J. Mathias. Lettres sur les Isles Marquises, ou mémoires pour servir a
I’étude religieuse, morale, politique et statistique des Isles Marquise et de I'Océanie
orientale. Paris. 1843. p. 113.

3 Lister ]. ]. “Notes on the Natives of Fakaoku (Bowditch Island), Union Group”
Journal of the Anthropological Society. London. 1892. vol. xxvii. p. 485.

4 Gardiner J. Stanley. “The Natives of Rotuma.” Journal of the Anthropological
Institute. vol. xxvii. London. 1898.

5Kloss Boden C. In the Andamans and Nicobars. London. 1903. p. 236.

6 Siebold H. von. Ethnologischen Studien iiber die Aino auf der Insel Yesso. p.
31.(not in bibliography)

7 Batchelor John. The Ainu and their Folk-Lore. London. 1918. p. 225.

8 Czaplicka M.A. Aboriginal Siberia. Oxford. 1914. p. 102n; from a personal
communication from Mr. Pilaudski.

9 Batchelor John. op. cit., p. 231

10 Krasheninnikiff S.P. The History of Kamtchathka, and the Kurilski Islands. transl.
Glocester. 1764. p. 237.
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bridegroom to reside for a more or less prolonged period in his wife’s
family, or that the bride after a short residence with her husband, shall
return for a prolonged period to her own home.

Among all the peoples of northern and central Asia no custom is more
persistently and strictly observed than that which requires the
bridegroom to reside for a more or less prolonged period in his wife’s
family, or that the bride, after a short residence with her husband, shall
return for a prolonged period to her own home. These customs which
are similar to the practices now observed in some parts of New Guinea
and Africa which, to our knowledge, are in a state of transition from
recent matrilocal to patrilocal usages, suggest that they are survivals of
a time when marriage throughout these parts of Asia was also
permanently matrilocal. And that inference is confirmed when it is
found that amongst several of them, this is the case. At the present day
the Yakut, the most numerous and widespread of these Siberian races,
visit their wives for several years in their homes, and many children are
usually born before a separate home is set up.! Travelling in their
country in the eighteenth century, the French consular agent Lesseps,
thus described their practise: “Polygamy is a social institution amongst
them. Being obliged to make frequent journeys from place to place, they
have a wife in each of the places where they stay, and they never gather
them together in one home.”2 “Each wife of a polygynous Yakut,” says
Troshchanski, “lived separately with her children, and relations and
cattle; during the frequent absences of her husband, she was actually
the head of the family.”3 Among the Chukchi of the extreme north east
of Asia, every man, no matter how rich he may be, is obliged to take up
his residence for a considerable time, often for several years, during
which he begets a considerable family, with his wife’s people; at times
he becomes a permanent member of it.# In the neighbouring Aleutian
Islands, wives remained for at least one or two years after marriage in
their own home, and never in any circumstances left it until they had a

1 Sumner W. G. “The Yakuts, abridged from the Russian of Sieroshevski.” Journal of
the Anthropological Institute. vol. xxxi. p. 94; Czaplicka M.A. Aboriginal Siberia.
Oxford. 1914. pp. 107,114,197n.

2 Lesseps J.B.B. de. Journal Historique du voyage de M. de Lesseps de Kamtschatka
en France. Paris, Lagny. 1800. vol. ii. p. 285.

3 Czaplicka M.A. op. cit,, p. 197n.

4 Bogoras Waldemar. The Chukchee (Publications of the Jesup North Pacific
Expedition, vol. vii), Leiden and New York. 1904. p. 586.
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child.! It has been noted as a ‘singular custom’ of the natives of
Kamchatka that a man is there obliged to take up his residence in his
wife’s home and to serve her family in the capacity of a slave for from
one to ten years; after that period of probation the husband “lives with
his father-in-law as if he were his own son.”? It was usual to marry all
the sisters of the family or several cousins.? Among the Koryak likewise,
a young man was obliged to take up his residence in the home of his
wife, where he might remain five or ten years.* The same customs
obtain among the Yukaghir; the bridegroom is accepted by the bride’s
father only on condition the latter solemnly declares that “he will stay
with me to the end of my life, till death.” The husband frequently
succeeds his father-in-law as head of the house.”> Among the Tungus
the newly married couple were wont to remain for at least two years
after their marriage with the bride’s father; after that time the latter
presented them with a ‘yurta’ of their own. There is little doubt that
marriage was with them entirely matrilocal, for their social constitution
was matriarchal, all relationship being counted on the female side only.
“They are a very ferocious people,” writes an old Chinese historian; “in
a fit of rage they would kill a father or an elder brother, but never hurt
their mother, because the mother was considered the fountain of
kinship.”® Among the Buryat, a Mongolian tribe of southern Siberia, the
bride after marriage returns home for six months or more and these
visits are several times repeated until the family settles down in her
husband’s home. We are definitely informed by Buryat tradition that it
was formerly the usage for the husband to take up his abode

1 Dall W.H. Alaska and its Resources. London. 1870. p. 402; Georgi Johann Gottlieb.
Description des toutes les Nations de 'Empire de Russie. 3vols. St Petersburg. 1776.
vol. ii. p. 203; Erman Georg Adolph. “Ethnographische Wharnehmungen und
Erfarhrungen an der Kiisten des Berings-Meeres,” Zeitschrift fiir Ethnologie vol. iii.
Berlin. 1871. p. 162.

2 Dobell Peter. Travels in Kamchatka and Siberia. 2 vols. London. 1830. vol. i. p. 82.
3 Steller G.W. Baschreibung von dem Lande Kamchatka. pp. 343,346; Georgi Johann
Gottlieb. Description des toutes les Nations de I'Empire de Russie. 3vols. St
Petersburg. 1776. vol. iii. p. 77.

4Jochelson Waldemar. The Koryak. (Publications of the North Pacific Expedition,
vol. vi.) Leiden and New York. 1906. pp. 739, 746; Kennan G. Tent Life in Siberia,
and Adventures among the Koraks and Other Tribes of Kamchatka and Northern
Asia. London, Edinburgh. 1871. p. 152; Krashenninkoff S.P. The History of
Kamchatka and the Kurilski Islands. transl. Glocester. 1764. p. 237.

5 Jochelson Waldemar. The Yukagahir and the YukagirisedTungus. (Publications of
the Jesup North Pacific Expedition. vol. ix. Parti.) New York. 1910. p. 88.

6 Parker E.H. “The History of the Wei-Whan. Tungusus of the First Century.” The
China Review. Vol. xx. Hong-Kong. 1893. p. 73.
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permanently in the home of his wife.! Among the Samoyeds the women
return home after marriage, but only for a few weeks.? The custom that
the bride should return to her home for a longer or shorter period, after
a brief honeymoon is common among all the Tartar populations of
Central Asia. She remains with her parents, sometimes for as long as
two years and during that period her husband only pays clandestine
visits to her during the night.3 Similar customs are observed in the
Caucasus. Among the Chevsurs, the bride never spends more than three
days with her husband, after which she returns home and is secretly
visited by him.* Among the Ossetes the wife returns to her home after a
few months, and the husband must come and formally claim her once
more.> The same usage is observed by the Votyak, and the transfer of
the bride, after she has given birth to a child in her own home, is
attended with the same ceremonial as the original wedding.® Among
the tribes of Aghanistan it is usual for the husband to join the family of
his wife, at least for a certain period.”

In several parts of China are various aboriginal populations of non-
Chinese race. One of these tribes, the Nue’Kun, is said to be
permanently ruled by a woman, the supreme authority being confined
to the female descendents of the ruling family.2 Among the more
secluded of those tribes, in the mountains of Kwei-Chow, marriage is
matrilocal; after ten years of married life a man sometimes removes
from his wife’s family to a household of his own. In the population of

1 Czaplika M.A. Aboriginal Siberia. Oxford. 1914. p. 119.

2 Ibid. p. 124.

3 Fraser James Baillie. A Winter’s Journey from Constantinople to Tehran. 2vols.
1838. vol. ii. p. 372; Burnes A. Travels into Bokhara. 3vols. London. 1839. vol. ii. p.
48; Vambéry H. Sketches of Central Asia. London. 1868. p. 109; Id. Travels in
Central Asia. London. 1864. p. 323.

4 Radde G. Die Chewsiiren und ihr Land. Cassel. 1878. p. 88; Seidlitz N. von.
“Gemeinde- und Familienleben der Chewsf{iren.” Das Ausland. Stuttgart. 1891. p.
320; Kowalewski Maxime. “La Familie Matriarcale au Caucase.” L’Anthropologie.
vol. iv. Paris. 1893. p. 272.

5> Hahn C von. “Die Taler “Grossen Ljachwa’ und Kasanka (Ksan) und das stidliche
Ossetien”, Globus, Vol. Ixxxviii. Braunschweig. 1905. p. 24.

6 Georgi Johann Gottlieb. Descriptions de toutes les Nations de I'Empire de Russie.
3vols. St. Petersburg. 1776. vol. i. p. 71.

7 Bellew H.W. Journal of a Political Mission to Afghanistan in 1857. London. 1861.
vol. i. p. 27; Elphinstone Montstuart. An Account of the Kingdom of Caubul. 2vols.
London. 1815. vol. i. p. 240.

8 Gray ]. H. China; A History of the Laws, Manners and Customs of the People. 2 vols.
London. 1878. vol. ii. p. 307.
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the lowlands such as the Lunk-Tsung-Ye-Yan,! and the Miao? which
have come in closer contact with the Chinese, the wife remains in her
home until the birth of her first child. In south-western China amongst
the Lolo, the claims of a husband to remove his wife to his home are
emphatically asserted but are associated with a significant indication of
other customs. The bride is brought to the house of her father-in-law
but “the remarkable particularity among the Lolo is that invariably,
some days after marriage, the bride escapes and runs home to her
father’s house.” The husband must use entreaties and offer her presents
to win her back; if she proves obdurate he has the recognised right to
use a stick.3

Through out the eastern peninsula of southern Asia - that is amongst
the peoples of Siam, Burma, Indo-China and Tonkin - marriage customs
are characteristically matrilocal. Thus in Burma, “after marriage the
couple almost always live for two or three years in the house of the
bride’s parents the son-in-law becoming one of the family and
contributing to its support. Setting up a separate establishment, even in
Rangoon, where the young husband is a clerk in an English office is
looked upon with disfavour as a piece of pride and ostentation.* If the
girl is an only daughter she and her husband stay on till the old people
die.”

In Siam, after the marriage negotiations are completed it is the first
duty of the bride’s father to provide a home for the couple. “Itis
customary to erect the building near the home of the bride’s father;
thus a newly married young man is scarcely ever to be found with his
own father, but with his father-in-law.” Until after the birth of the first
child all the expenses of the young couple fall to the charge of the
bride’s father.> The rule of matrilocal marriage is the primitive usage of
all the peoples of Cochin China. It is falling into disuse amongst the
more advanced populations of Annam and Cambodia, where in the
more conservative families the bridegroom is merely required to reside

1 Ibid. p. 304.

2 Kohler Josef. Rechtsvergleichende Studien. Berlin. 1889. p. 187.

3 Henry A. “The Lolos and other Tribes of Western China. "Journal of the
Anthropological Institute. London. 1903. vol. xxxiii. P. 105.

4 Shway Yoe . (i.e. Sir James George Scott) The Burman; his Life and Notions. 2 vols.
London. 1882. vol. i. p. 70.

5Bock Carl. Temples and Elephants. London. 1881. p. 183; Cf. Bowring Sir John. The
Kingdom and Peoples of Siam. 2 vols. London. 1857. p. 118; Young E. The Kingdom
of the Yellow Robe. London. 1900. p. 98; Pallegroix J.B. Description Du Royaume de
Thais ou Siam. 2 vols. Paris. 1854. vol. i. p. 230.
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with his wife’s family for about a year.! But among the more
sophisticated tribes of northern Tonkin, whence the Annamites and
Cambodians derive, the usage is general and strictly observed. Thus
among the Moi, the most important and numerous of those tribes, “a
girl who marries does not leave her parents; it is, on the contrary, the
husband who comes to dwell with his wife, unless he is rich enough to
provide a slave as compensation in her stead.”? The bride is taken on a
visit of five or ten days to the home of her father-in-law, but the
marriage may not be consummated there. After the visit the couple
return in state to the bride’s home and settle there permanently. If, as is
usual there are several wives, they are commonly sisters; but if another
wife is taken in another family, she also remains and the husband
divides his time between the homes of his various wives. An
arrangement may however be made if the second wife is not in good
circumstances and has not a comfortable home, for the first wife to
invite her to come to share her house with her husband and her
sisters.3 Such customs are observed by the other primitive populations
of northern Tonkin, such as the Thai, the Man, the Muong, the Pateng.*
The rule is strictly observed among the inland populations of southern
Indo-China.5

In India in the Hills of Assam are various tribes who, undisturbed by the
tramps and drums of three conquests, have retained to this day a
primitive social organization, and still erect large standing stones like
the menhirs of Brittany over their dead. In a Syntang household you

1 Tran-Nuong Hanh. “Moeurs at coutumes Annamites.” Annales de L’Extreme-
Orient. vol. xiv. Paris. 1882. p. 370; Aymonnier Etienne Francois. “Notes sur les
coutumes et croyances des Cambodigien”. Cochinchine Francaise. Excursions et
Reconnaissances, 1882-83. No. xvi. Saigon. 1883. p. 198.

2Gautier A. “Voyages au Pays de Mois.” Cochinchine Francaise. Excursions et
Reconnaissances, 1882-83. vol. v. Saigon. 1882. p. 246.

3 Canivey Jules. “Notice sur les Moeurs et Coutumes des Moi.” Revue d’Ethnographie
et de Sociologie. vol. vi. Paris. 1913. p. 3; Cf. Besnard H. “Les populations Moi de
Darlac.” Bulletin de I'Ecole Francaise d’Extréme-Orient. vol. vii. Hanoi. 1907. p. 74.
4 Lunet de Lajonquiere E. Ethnographie du Tonquin septentrional. Paris. 1906. pp.
207, 242, 348; Abadie Maurice. “Les Mans de Haut Tonquin.” Revue d’Ethnographie
et des traditions populaires, vol. iii. Paris. 1922. p. 212; Silvestre Capt. “Les Thai
blancs de Phong-To.” Bulletin de I'Ecole Francaise d’Extréme-Orient. Hanoi. 1918.
vol. xviii. p. 30; Bonifacy. “Etudes sur les Coutumes et la Langue des La-Ti.” ibid. vol.
vi. Hanoi. 1906. p. 272; Pere Azémar. “Les Steings de Brolam.” Cochinchine
Francaise. Excursions et Reconnaissances. vol. xxii. Saigon. 1886. p. 221.

5 Lavallie A. “Notes Ethnographique sur diverse tribus du sud-est del'Indo-Chine.”
Bulletin de I'Ecole Francaise d’Extréme-Orient. vol. i. Hanoi. 1900. p. 309. Cf. below,
vol. ii. p. 170.
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will find an old crone who is the grandmother or even perhaps the
great-grandmother of the family, together with her grandchildren and
great-grandchildren; but the husbands of the daughters are not there.
They only visit their wives at night, and are known as ‘u shong kha,’ that
is, ‘begetters’.! Among the Khasis “the husband does not take his bride
to his own home, but enters her household or visits it occasionally. He
seems merely entertained to continue the family to which his wife
belongs.”? In some Khasi tribes the husbands take up their abode with
their wives, who remain under the same roof as their mothers and
grandmothers. The grandmother is called ‘the young grandmother’ to
distinguish her from the grandmother who is the ancestress of the
family and its protecting goddess. All a man earns before he is married
goes to his mother, after his marriage his earnings go to his wife’s
family. Property is transmitted from mother to daughter, but curiously,
it is the youngest, not the eldest daughter, who gets the lion’s share, and
in the tribe, the whole of the landed property. The maternal clan, which
thus constitutes the social units of these peoples is called ‘Mahari’, that
is ‘Motherhood’. “Their social organisation”, says Sir Charles Lyall,
“presents one of the most perfect examples still surviving of
matriarchal institutions carried out in a logical and thorough manner
which to those accustomed to regard the status and authority of the
father as the foundation of society are extremely remarkable. Not only
is the mother the head and source and only bond of union of the family;
in the most primitive parts of the hills, the Synteg country she is the
only owner of real property and through her alone is inheritance
transmitted. The father has no kinship with his children, who belong to
their mother’s clan. The flat memorial stones which they set up to
perpetuate the memory of the dead are called after the woman who
represents the clan and the standing stones ranged behind them are
dedicated to male kinsmen on the mother’s side.”3

The same organization is found among other tribes of the region. Thus
among the Garos “it is agreed that the woman occupies the superior
position. The husband enters her mother’s family and the children
belong to her clan, and not to that of the father. All property goes
through the woman, and males are incapable of inheriting in their own

1 Gurdon P. R.T. The Khasis. London. 1907. pp. 76,82.

2 Yule H. “Notes on the Kasai Hills and People.” Journal of the Asiatic People of
Bengal. vol. xiii. Part ii. Calcutta. 1844. p. 624.

3 Lyall Sir G. in Gurdon P. R.T. The Khasis, Introduction p. xxiii. London. 1907. and
Gurdon P. R.T. ibid. pp. 63,82. Cf. Dalton E.T. Descriptive Ethnology of Bengal.
Calcutta. 1872. p. 63.
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right.” The husband takes up his abode with his wife in the house of her
parents.! Among the Lalungs, another tribe of the Khasi and Jaintia
Hills, “the usual custom in regard to marriage is for the parents of the
girl to find a husband for her and take him to their house as a member
of their family. The offspring of such marriages enter the clan of the
mother.”2 Among the Kochs “the men are so gallant as to have made
over all property to the women, who in return are most industrious,
weaving, spinning, brewing, planting, in a word, doing all the work not
above their strength. When a woman dies, the family property goes to
her daughters, and when a man marries he lives with his wife’s mother,
obeying her and his wife.”3

The usage of matrilocal marriage is found among several of the most
typical aboriginal races of India, especially where Brahmanical Hindu
customs have not to any great extent influenced the original customs of
the people, and among many other local tribes the survival of matrilocal
customs indicates that they were formally general. Among the Kehal, a
nomadic tribe of boatmen on the Indus, who are now Muhammadans,
the husband “goes to live permanently with his father-in-law and
subsequently becomes his heir.”* Among the Gonds the son-in-law
resides for a period of seven to eight months to three years in the home
of his wife.> Among the Santals and the Mundas, permanent matrilocal
marriage is common, and the son-in-law becoming a member of the
family succeeds to a portion of his father-in-law’s inheritance.* Among
the Ragjhar, a mixed caste of farm servants in the northern districts of
the Central Provinces, the bride, after spending three months with her
husband, returns to her home for a year.” Among the Bhongi, when the
bride is wealthy it is obligatory for the husband to take up his residence

1 Gait E.A. in Report, Census of India,1891. “Assam”. vol. i. Shillong. 1892. p. 231.

2 Ibid. p. 707.

3Hodgson B.H. “On the Origins, Location, Numbers, Creeds, Customs, Character and
Conditions of the Kocck, Bodo and Dihmal People, with a General Description of the
Climate they Dwell in.” Journal of the Asiatic Society of Bengal. vol. xviii. Part ii.
Calcutta. 1850. p. 707; Cf. Wise James. Notes on the Races, Castes and Tribes of
Eastern Bengal. London. 1883. p. 126.

4 Rose H.A. A Glossary of the Tribes and Castes of the Punjab and North-West
Frontier Province. 3 vols. Lahore. 1911-19. vol. ii. p. 487.

5 Crooke W. The Tribes and Castes of the North-Western Provinces and Oudh. 4
vols. Calcutta. 1896. vol. ii. p. 434.

6 O’Malley L.S.S. In Census of India, 1911. vol. v. “Bengal, Bihar and Orissa, and
Sikkim.” part i, Report. p. 315.

7 Russell R.V. The Tribes and Castes of the Central Provinces of India. 4vols. London.
1916. vol. iv. p. 408.
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in her home.! Among the Kaikadis, a wild tribe dwelling in the hills of
Khandsh and Bijapur, the husband is bound to dwell with his wife’s
family until he has a family of his own of at least three children.2 So
again among the Lamans of Ahmadgar, the husband is expected to
reside for several years in his wife’s home before he sets up one of his
own.3

In southern India on the Malabar coast, the famous Nayars constituted
the aristocratic caste of the native Tamil population. The marriage
customs have attracted much attention, and will have to be discussed
elsewhere in some detail. All that we have to note here is that among
them no woman ever left her home to take up her residence with her
husband. The family group or clan, or, as it was called, the ‘tarwad’, or
‘Motherhood’, consisted “of all the descendents in the female line of a
common female ancestor.”# The household was constituted by the
mother and her children, sisters and brothers; no husband formed part
of it. The husbands were in the strictest sense visitors only, and so
scrupulously was that position recognised that a Nayar husband would
not even partake of food in the home of his wife, not being a member of
it, but made a point of paying his visits after supper.> At the present day
much of the social organisation of ‘Nayar’ motherhoods has suffered the
disintegrating influences of modern conditions, but the essential rule of
matrilocal marriage continues to be adhered to, and “ancient and
aristocratic families still refuse to send their ladies out of the home.”®
Throughout South Malabar and North Travancore it is exceptional for a
woman to remove after marriage to her husband’s home.”

In several of the instances above considered, marriage is not
permanently matrilocal, but the continued residence of the woman in
her own home after marriage and the residence of her husband with
her family are limited to varying periods of months or years. Sometimes

1 Crooke W. Ibid. vol. i. p. 281.

2 Gazetteer of the Bombay Presidency. Ed. by Sir J. M. Campbell. 27vols. Bombay.
1877-1904. vol. xii. p. 122.

3 Ibid. vol. xvii. p. 162.

4 Thurston E. Ethnographic Notes in Southern India. Madras. 1906. p. 120, n.

5 Buchanan F. A Journey from Madras Through the Countries of Mysore, Canara and
Malabar. 3vols. London. 1807. vol. ii. p. 412.

6 Pannikar K.M. “Some Aspects of Nayar Life.” Journal of the Royal Anthropological
Institute. London. 1918. vol. xlviii. p. 291.

7 Aiya Nagan S. “The Nayars” in “Ethnographical Appendices,” Census of India. 1901.
vol. i. Calcutta. 1903. The Travancore State Manual. vol. ii. p. 358.
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such attenuated matrilocal usages have dwindled down to a mere
ceremonial. Thus in the Patani States of the Malay Peninsula it is
obligatory for the young couple to spend the first fortnight of their
married life in the wife’s home.! Since permanent residence of the wife
in her mother’s family was the original rule with the Malays, the
obligation to remain there a fortnight after marriage can only be
regarded as a ceremonial relic of the older usage. When the same
custom is found elsewhere, as for instance among the Kaduppattan of
Cochin,? the inference is probable that it derives from a similar original
practise. Again among the Baila of Rhodesia, a region where matrilocal
marriage was once general, the wedding night is now spent by the
newly married couple at the bridegroom’s house, but they proceed the
next day to the wife’s home, and after a ceremony in which the
bridegroom casts a spear in the ground before his wife, they remain
there two nights.2 Among the Kagoro of Nigeria, the bride and
bridegroom spend their wedding night only at the house of the bride’s
parents.* The same custom is observed by some tribes of Dardistan; but
amongst others the prescriptive residence of the young couple in the
bride’s home extends for several months.> Perhaps the most attenuated
form of matrilocal customs is found among the tribes of Southern India.
Among the Mappellas of Malabar, the bride and bridegroom, after the
wedding ceremony, are locked up together in a room of the bride’s
home “for a few moments.” The marriage is supposed to be
consummated; but as a matter of fact, the custom is merely ritual.
Among the Wends, the bridegroom spends the night at the bride’s
house; before doing so he bids an unnecessarily solemn farewell to his
family.” As with most other primal institutions of society an attenuated
relic of matrilocal marriage survives in our own usages as the custom of

1 Annandale N. and Robinson H.C. Fasciculi Malayenses. 2Parts. London. 1903-4.
vol. ii. p. 75.

2 Sankara Menon M. in Report Census of India, 1901. vol. xx. “Cochin.” Ernakulam.
1903. p. 166.

3 Smith E.W. and Dale A.M. The Ila-Speaking Peoples of Northern Rhodesia. 2vols.
London. 1921. vol. ii. p. 56.

4 Tremearne Major A.].N. “Notes on the Kagoro and other Nigerian Head-Hunters.’
Journal of the Royal Anthropological institute. vol. xliii. London. 1912. p. 170.
SUjfalvey C. de. Les Aryens au Nord et au Sud de I'Hindou-Koush. Paris. 1896. pp.
302,304

6 Thurston E. Ethnographic Notes in Southern India. Madras. 1906. p. 63.

7 Schwela-Schorbus. “Die ‘grosse’ wendische Hochzeit.” Zeitschrift fiir Volkskunde.
vol. iii. Leipzig. 1891. p. 391.
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partaking of the wedding breakfast at the bride’s house; the
bridegroom thus begins his married life as a guest of his wife’s family.

In those instances the vestigial matrilocal usages are but empty
ceremonial practices which cannot serve any practical object, and have
merely a sentimental value. In other instances, the practice of
transferring the wife to the husband’s home is qualified either by
alternating residences in the home of the husband and wife
respectively or by a return of the bride to her own home, and by
frequent prolonged visits to her own family. In many parts of Africa,
even where the wife is brought to her husband’s home, the connection
with her own family remains much closer than is the rule in advanced
patriarchal societies. Of the Bakerewe, a missionary remarks: “A
custom which is very injurious to good understanding and to stability
in marriage is the habit which women have of going back to their family
on the least occasion. If she is indisposed, the woman says: ‘I am going
home.” And those residences, often very prolonged, demoralise the poor
husband who is left alone. But he is powerless to alter things; it is the
fashion.”?

In many other instances, partial matrilocal marriage is scarcely
distinguishable from ‘marriage by service’, in which the bridegroom
gives his services for a stipulated period in consideration of being
afterwards permitted to remove his wife from her parents to one of his
own. Only on a very superficial view of the facts could the usage be
interpreted as having had its origin in the commutation of payment.
The practice of making a payment to the wife’s family, which is a
comparatively late social usage and is unknown in societies where the
notion of traffic has not yet developed, appears to be a commutation of
the services which the wife’s family expect from the son-in-law. All
matrilocal marriage is in a sense, ‘marriage by service’, for the
association of the husband with the wife’s family is generally
conditional on his contributing his labour towards their maintenance,
and also on his fighting on their behalf. Where ‘marriage by service’ is
associated with ‘marriage by purchase’ and where services for a given
period are tendered in place of such payment, it is clearly an adaptation
from more ancient usages to conditions and transactions which are
foreign to the constitution of primitive society. It is not found anywhere
except where permanent matrilocal marriage is customary or has been

1 Hurel E. “Religion et vie Domestique des Bakerews.” Anthropos. vol. vi. Wien.
1911. p. 293.
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in the past. Thus, among the tribes of Assam, where there is a
matriarchal social organization, as among the Khasis, the Garos, the
Kochs we are told that among the Bodo and Dhimal, who now pay a
bride price on marriage, “a youth who has no means of discharging this
sum must go to the house of his father-in-law elect and there literally
earn his wife by the sweat of his brow, labouring ‘more judaico’, upon
mere diet labouring for a term of years varying from two to five or even
seven as the extreme period. This custom is named gaboi by the Bodo,
gharjya by the Dhimals.”! It would be difficult to suppose that the
custom of these tribes is independent in origin from the universal and
permanent matrilocal customs of their neighbours and kinsmen.
Similarly, when we find the same custom of ‘marriage by service’
reported from parts of Indo-China, Malaya or Africa and the
bridegroom is described as earning his wife by service, the practice
cannot be seen as unconnected with the wider society’s matrilocal
usages. This service is very commonly, not an optional alternative to
the payment of a bride-price, but is compulsory, no matter how well
able he may be to make that payment. Nay, in some instances, instead
of the ‘service’ being regarded as a form of payment, the husband
himself is paid by the wife’s parents to forgo any claim to remove her
and her children from their home.2 Matrilocal marriage has been
erroneously described even when quite unmodified by some older
observers as ‘serving for a bride.” Thus the Jesuit missionaries in North
America, with the Biblical precedent of the marriage of Jacob in their
minds, frequently represented the marriage customs of the Indians as
marriage by service. Jacob’s marriage itself is not an example of the
commutation by services of a payment entitling the husband to remove
his wives, for the Biblical narrative expressly tells us that Jacob’s father-
in-law utterly denied that he had any such right, even after twenty
years.3 [t seems to be a social fact to which there are no exceptions that
whenever a man removes his wife from her home and brings her to his
own the procedure invariably involves a compact or transaction
whereby such a transfer is sanctioned by the woman’s family. Where a
man is given the right to remove her it is as the result of the

1 Hodgson B.H. “On the Origins, Locations, Creed, Customs, Character and Condition
of the Kocch, Bodo and Dhimal People, with a General Description of the Climate
they Dwell in.” Journal of the Asiatic Society of Bengal. vol. xviii. Part ii. Calcutta.
1850. p. 735, wrongly numbered, 715.

2 Castro A. de. “Resume historique d’etablissement Portugais a Timor.” Tidschrift
voor Indische taal- land- en volenkunde vol. xi. Batavia. 1862. p. 481. vol. i.

3 Genesis, xxxi, 26, 43.
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development of juridic and commercial transactions and of the
purchasing power of the man. This rule is most frequently associated
with the reckoning of descent through the female line. The classic
example of this and the one that drew our attention to it, is the one
given by Herodutus of the practise if the Lycheans in Asia Minor. “They
have,” he says, “a singular custom which no other people have; for they
take their names after their mother and not their father; and if a Lykian
be asked who he is, he will recite his genealogy on his mother’s side,
reckoning up his ancestry from mother to mother.”! That which
Herodutus thought ‘singular’ is known to be the rule with about half the
people of the world; and with most of those peoples who reckon
descent in the paternal line, clear evidence exists showing that the
opposite rule formerly obtained amongst them also. However it does
not necessarily imply the dominant position of women for in the
Australian tribes, for example, although descent is reckoned through
the women they are not dominant. However in matrilocal marriage it is
evident that the woman occupies a position of vantage entirely
different from that which she holds in patriarchal societies, however
civilized and refined, and that in those circumstances her status cannot
be one of complete subjection. Heer Adriani remarks that among the
Toradjas of Middle Celebes, owing to the woman remaining in her own
home and in the midst of her own relatives, the husband’s position is
always one of subordination.?2 The whole organization of Zuni society
remarks Dr. Kroeber, is founded on the continued residence of the
woman in her home. “Attached to her ownership of it is the Zuni
woman'’s position in her world. Upon her permanent occupancy of her
house rests the matrilinear custom of her tribe.”3

Of the various features of the matriarchal order of society, matrilocal
marriage is the most distinctive and important and wherever it has
been found that this was the practise in the past we can conclude that
at one time it had a matriarchal order.

1 Herodutus,i. 173.

2 Adriani N. “Mededeelingen omtrent de Toradjes van Midden-Celebes” Tidschrift
voor Indische taal-, land-, en volkenkunde. vol. xliv. Batavia. 1901. p. 227.

3 Kroeber A.L. “Zuiii Kin and Clan.” Anthropological Papers of the American
Museum of Natural History. vol. xviii. Part.ii. New York. 1917. p. 48.; Cf. p. 87, on
the effects of matrilocal marriage. See also the remarks of Brentano L. “Die
Volkswirtschasft und ihre konkrete Grundbedingungun.” Zeitchrift fiir social- und
Wirtschaftsgeschichte. vol. i. Freiburg. i.B. and Leipzig. 1893. p. 138.
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